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Rezumat
Traditia /mo'v’ectne/ la ucrainenii din satul
Buliesti si unele paralele in spatiul ucrainean
si romanesc

La ucrainenii din satul Bulaesti exista o ceremonie de
nunta (si, in consecinta, lexema care o denota), /mo'a’ectre/
,»a face cadouri mirelui / miresei chiar la inceputul nun-
tii”. Obiectivul acestei cercetari este de a lua In considerare
termenul /mola’ectre/ si termeni — analogi ai sai in spatiul
ucrainean si romanesc. Rezultatele analizei demonstreaza
cd 1n zona dialectelor carpato-ucrainene (in primul rand
bucovinene si boikov) si a dialectelor ucrainene din regi-
unea Podolie, existd o anumita interferentd semanticd a
lexemelor [mouecne] and wacmysamu. Totodata, termenii
analogi ai traditiei buldestene /mola’ectre/ nu ne conduc
la dialectele ucrainene bucovinene (care sunt cele mai
apropiate rude ale dialectului bulaestean) — ci la dialectele
ucrainene din regiunea Podolie de Sud, apropiata teritorial
de Nistru. Prezenta unor paralele apropiate structural ale
traditiei buldestene /molu’ectre/ in spatiul roménesc, care
sunt denotate cu lexeme diferite, dar semantic (i in unele
cazuri (anume — termenul roméanesc cinste) — si etimologic)
apropiate, sugereaza ca si aparitia traditiei /mola’ectre/ la
buldesteni, si schimbarea semanticd in sensul acestui dia-
lectism carpato-ucrainean insusi s-a produs tocmai sub in-
fluenta romaneasca.

Cuvinte-cheie: ucraineni, Moldova, dialectologie, ri-
tualuri de nuntd, influente reciproce romano-ucrainene.

Pesrome
Bynaemrtckoe /mou’ecTHe/ U HEKOTOPbIE

napaJuieJii B yKPAHHCKOM U PYMBIHCKOM apeaJiax

YV OynaemTcKkuX YKpauHIEB (UKCHPYETCS Takod 00-
psa (W, COOTBETCTBEHHO, — 00O3HAYAIoNIasi €ro JeKceMa),
Kak /mo'u’ecTHe/ ‘HpeBapUTELHOE ONapUBaHHE HEBECTHI/
JKeHWXa B CaMOM Hadaje cBaap0bl’. Bo BpeMs obpsna ro-
CTH TIOAXOAT K CTOJIMKY C BUHOM H BapEHBEM, MO3PaBIIs-
IOT HEBeCTy/’KeHHXa, Opocas MEJKHe IeHbI'H Ha TTOTHOC, U
MX YTOIIAIOT CTAKaHOM BHHA M BapeHbEM. 3afadeil JaHHOTO
HCCIIENOBAHUS SIBJISIETCS PACCMOTPEHHE TEPMUHA /TIoMd’ ecT-
He/ ¥ ero aHAJIOTOB B YKPAaMHCKOM M PyMBIHCKOM apeaiax.
Pe3ynpTaTsl poOBEIEHHOTO aHAIN3a AEMOHCTPHUPYIOT, YTO
B Ipefesax apeajia KapIaTo-yKpamHCKHX (IpeXIe BCEro
OyKOBHHCKHX M OOMKOBCKHX) ¥ MOIOJIBCKUX TOBOPOB Ha-
OmromaeTcs ompezelieHHas ceMaHTHYecKas WHTepepeH-
s JIeKceM [rodecHe] u wacmysamu. Ilpu 3ToM aHaIOTHN
OymaeriTckoMy /mola’ecTHe/ yBOAAT HAC HE K OmKaii-
[Ie-POICTBEHHBIM €My HAANPYTCKO-OyYKOBHHCKHM YyKpa-
HWHCKUM TOBOpaM, a K I0’KHOTIO0IBCKIM, TEPPUTOPHUATHHO
omm3kuM k J{Hectpy. Hammuane e cTpyKTypHO ONM3KHX K
OymaertckoMy /mola’ecTHe/ 0OpAMOBBIX TapaIeNeii, mpu
TOM 0003HAaUYaeMBIX CEMAaHTUYIECKH (2 B HEKOTOPBIX CIIyda-
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AX, KaK pyMBIHCKOE cinstea — M 3STUMOJIOTUIECCKH) OJIM3KHU-
MH, XOTh ¥ OTIIMYHBIMH JIEKCEMaMi UMEHHO B PYMBIHCKOM
apease, TO3BOJIIET TPEANONarath, 4TO TOSBIICHHE Kak
o0psima /o’ ecTHe/, TaK U CEMaHTHYCCKHN CIBHT B 3Ha-
YeHWH CaMOTO 3TOTO KapIaTo-yKPaWHCKOTO JHWATIEKTH3Ma
MIPOU3OIIIENT IMEHHO MO PYMBIHCKUM BIIFSTHAEM.

KiiroueBsble ciioBa: ykpauHiel, MongoBa, AUaleKToO-
Jorus, cBaieOHas OOpSAHOCTD, PyMBIHO-YKPAWHCKHE B3a-
HWMOBJIHSIHHSL.

Summary
Bulaestian /mo'w’ectHe/ and some Ukrainian
and Romanian analogies

The tradition (and, the lexeme also) of /molu’ectre/
‘the preliminary gifting to bride and groom in the early
stage of wedding’ exists among the Bulaestian Ukrainians.
During the /mola’ectre/ guests entering the wedding hall
come to the small table with wine and jam and/or sweets.
They congratulate the bride / groom, throwing small money
on the tray (which is denoted as /k’¢/mare" Ha mo'a’ectHe/,
,to throw on pochestne®), and then they are poured a glass
of wine, offered jam or sweets for a snack. The task of the
research is to analyze the term /molu’ectre/ and its ana-
logues in the Ukrainian and Romanian areas. The analysis
has demonstrated that a kind of semantic interference be-
tween the words [mouecne] and wacmysamu exists in the
Carpathian-Ukrainian region. The closest analogies to the
Bulaestian /mo's’ectre/ addresses us to the South-Podolian
Ukrainian dialects. The existence of ritual parallels that are
structurally close to the Bulaestian nouecmmns, and at the
same time are denoted semantically (and, in some cases
etymologically, like the Romanian cinste,) similar, albeit
different, lexemes namely in the Romanian area, suggests
that the appearance of the ceremony of nouecmmus, as well
as the semantic shift in the meaning of this word in the
Carpathian-Ukrainian dialects occurred precisely under the
Romanian influence.

Key words: Ukrainians, Moldova, dialectology, wed-
ding ceremony, Romanian-Ukrainian mutual influences.

The issue of the tradition of /molu’ectre/ (in
Russian transliteration: nowecmmns; hereinafter
the cited words of Bulaestian dialect are given in
the conventional for Ukrainian dialectology tran-
scription or in Russian transliteration; the words
of other Ukrainian dialects are given according
to the etymological and dialectal dictionaries of
the Ukrainian language), which exists among the
Ukrainians of Bulaesti village (Orhei district,
Republic of Moldova), was considered already
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(Pomanuyk 2021: 231, note 5; 2021a). The given
article makes some new steps here.

Thus, we see the tradition (and, the lexeme also)
of /mo'a’ectre/ ‘the preliminary gifting to bride and
groom in the early stage of wedding’ in Bulaesti
village. During the /mo's’ectHe/, the guests enter-
ing the wedding hall come to the small table with
wine and jam and/or sweets. They congratulate the
bride and groom and throw small money on the tray
(which is denoted as /x’¢lmare” Ha molu’ectue/, to
throw on pochestne‘), and then they are poured a
glass of wine and offered jam or sweets for a snack.

According to the updated data (compared with
the information in (Pomanuayk 2021: 231, note 5;
Pomanuyk 2021a)), the extension of the rite to
christening took place in Bulaesti tradition relative-
ly recently, in the last half century. Initially, this cer-
emony was associated exclusively with weddings.

The informant says: // Ha xpec'TeHe" He poloerne”
noa’ectHe" lpan’y’i // Jlehen” Ha B’ilc’in’a / Ha
B’ilc’in’a m’icn’a cripaBe ybke napy'yane" / Ctipasa
— 1e To, 10 Kiamece" Ha cK’iy Ha XxpeclTeHax, Ha
B’ic’im’oBe" / Ha mlpasHe"koBe” // B’im crymenny
1o lcoycy// Ha B’ic’in’a Ha molu’ectHe" K’elmane”
pyor’i // Telmep w’yk’ 16’imme”/ a lpan’s’i mo
pyOin’oBe" // apylyane” i 9’iu’'k’e Ha mo'a’ectHe" //
'B’inmmie" He''a’o // A yhbke Ha macalmap’i gapylyaie™
// Xto o may // 1 xylpeii / xTo memie'Hery / XTo 1o
// Halnamiko celr’iy 'komo momnolmex / m’igxome™ne”
tait k’elmane” // Hex'to we ur’;itay // Xrto Ik’imko
may / Tak’e i 'k’enyy // (Enena Jlynry/Elena Lungu
(maiden name — [lonruepn/Dolghier®), according
to Bulaestian anthroponymicon — Unsina Yinynosa/
Ilyana Udulova, born in 1936).

Thus, the gifting during the weddings takes
place in two stages. The first gifting, preliminary,
is /molu’ectHe/, and it takes place at the beginning
of the wedding ceremony. The second gifting, the
main one, takes place already at the final stage of
the wedding, at /macamap’i/ (this comes from the
Romanian masa mare, word for word: “big table”).

The closest structural analogies to this rite are
registered in the Moldovan villages located near
Bulaesti (in particular: Myrzach and Myrzesti).
However, a similar rite is characteristic in general
for the Moldovan and, more broadly, the Roma-
nian area.

According to the classic of Romanian ethnog-
raphy, S. Fl. Marian, “almost as soon as the bride
sits down at the table”, the villagers invited to
the wedding (especially young people) come and
bring gifts to the bride, such as “ritual bread (ko-

lachi), wheat flour, eggs, butter, feta cheese, milk,
honey, chickens, nuts, pears...” and so on (Marian
1890: 309). Simultaneously, a similar ceremony
takes place in the groom’s house.

In the Ukrainian area, as | can see through the
studies about the Ukrainian wedding rituals I have
examined (about fifty articles, mainly representing
materials from the Carpathian-Ukrainian and Po-
dolie regions of Ukraine; I did not include all of
them in the list of references), there are no direct
analogies to the Bulaestian nouecmns. However,
it seems that some more distant parallels can still
be found (see, for example: bopucenko 2016: 117,
145; Antonus 2014: 99).

It is not the task of the article, however, to
consider the extent to which these analogies cor-
respond to the rite under discussion of Bulaestian
wedding. Especially if we take into account that, in
general, the wedding ceremony of the Bulaestian
Ukrainians, as far as [ can see, demonstrates many
differences from the common Ukrainian wedding
traditions. In particular, it is worth to note that ac-
cording to V. K. Borisenko, in the entire Ukrainian
area the main part of the wedding (“prince’s table”)
took place in the bride’s house. This, in her opin-
ion, significantly distinguishes the Ukrainian wed-
ding from the Russian one (bopucenxo 2016: 113).
Meanwhile, in Bulaesti, on the contrary, the main
part of the wedding, macamapu (to some extent or
another it seems to correspond to the term “prince’s
table” in the main Ukrainian area), took place in the
groom’s house

Therefore, based on our current capabilities,
the task on which I would like to focus our attention
in this study, and which is much more promising
and productive, I think, is the analysis of the term
itself and its analogues in the Ukrainian and Roma-
nian areas.

Let’s start from the Romanian data.

As S. Fl. Marian wrote concerning the de-
scribed Romanian rite, which is similar to the
Bulaestian tradition novecmns, “on the main part
of Bukovina these gifts are named Daruri (i. e.
— «Gifts») and Cinste (i. e. — «Honour»)” (Mar-
ian 1890: 309). Besides, it is worth mentioning
that in the some districts (in Romanian: judets) of
Romanian Moldova, such as Neamt, Roman (to-
day it is a part of Nyeamts), and Bacau (all three
mentioned districts are situated in the pre-moun-
tainous part of Romanian Moldova, close to the
Carpathian Mountains), this rite, according to S.
Fl. Marian, is known as Vedrele (i. e. — “Buck-
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ets”’). The Muntenian name for the rite is Poclonul
(Marian 1890: 315).

S. Fl. Marian especially pointed out the fact
that this rite with different names (Daruri, Cinste,
Vedrele, Poclonul) is known not only “among the
Romanians from Bukovina and Moldova, but also
among the Romanians from Muntenia”. Therefore,
it has to be an ancient rite.

Yes, the conclusion is right. However, it is not
less important that S. Fl. Marian did not mention
here the Romanians of Transylvania.

Looking at the mentioned words more closely,
let us start with the ascertaining that “Daruri” do not
need special comments. Slavic dapwur ‘gifts’, from
which this Romanian word comes, was not substan-
tially changed in the Romanian language.

Concerning the lexeme cinste, which also has
Slavic origin, I have analyzed in details (Pomaruayk
2021). However, I have not considered this word as a
Romanian wedding ritual term. Meanwhile, includ-
ing it in the field of analysis, we can substantially
enlarge our knowledge about the genesis of the Ro-
manian verb a cinsti, which is similar to Bulaestian
/v’ acmywamue/.

As 1 have noted earlier, Bulaestian
/u’acmy'wamu¢/ has the only meaning ‘to pour wine
into glasses; to be a cupbearer’. This evidently dif-
ferentiates the Bulaestian dialect from its closest
relatives, the Ukrainan dialects of Bukovina, where
such words as uicmysamu, yacmosannsa have the
meaning ’to make gifts to the bride/groom during
the wedding (CnoBauk... 2005: 674, 637).

I would like to emphasize here that the argu-
mentation of this conclusion (as well as the follow-
ing reference to the Ukrainian etymological and di-
alectal dictionaries) is based on the principle “these
facts are mentioned in dictionaries” (and not on
the principle “the dictionaries do not include these
meanings®). It does not matter if the dictionary of
Bukovinian Ukrainian dialects had represented all
of the existing in the dialects meanings of the word
yacmysamu. It does matter that the dictionary evi-
dently reflected the cited meaning.

Thus, as we can see, this meaning differs from
the Bulaestian meaning of /u’acmywamu¢/. And,
the Bulaestian dialect uses the word /mo'a’ectre/
in the same meaning as Bukovinian dialects use
yacmysamu.

Returning to the Romanian data, the term Ve-
drele also comes from a Slavic word srdpo “bucket®.
The Romanian vadra means “bucket; measure of the
weight of liquids and bulk solids corresponding to a

bucket”. Besides, Vedrele had also the meaning ‘type
of tax in kind (wine, vodka) or money collected in
medieval Moldova from wine producers of the win-
ery Odobesti’ (DEX: vadra).

Finally, the last mentioned by S. Fl. Marian
term, Poclonul, also has a Slavic etymology, and
it is also associated with the semantics of gifts and
taxes. According to Romanian dictionaries, «po-
clon s. n. v. plocon» comes from Slavic nokion,
and in the Middle Ages also had the meaning of
“a gift sent to the Turkish sultan in recognition of
suzerainty” (DEX: poclon).

Besides the mentioned by S. FL. Marian, on
the territory of the Republic of Moldova, accord-
ing to the kind consultation of R. Osadchi (I would
like to take this opportunity to express my sincere
gratitude to her), two more terms are used. The
first is known in the Lower Dniester Valley, and it
sounds as [ntdmpinarea oaspetilor (word for word:
“the meeting of guests”). Namely, this term is used
in the neighboring to Bulaesti Moldavian villages,
Myrzachi and Myrzeshti.

Another term is specific for the northern part of
the Republic of Moldova. This is Datu mdnii (word
for word: “giving of hand; handshake™).

Besides, according to the information offered
by R. Osadchi, the Romanian rite, which is similar
to Bulaestian nouecmns, is known only in part of
Moldovan villages in the Republic of Moldova.

Coming to the Ukrainian area, let us start
with the fact that the term novecmmus (in any vari-
ants) is not mentioned in the cited above book of
V. K. Borisenko (as it follows by the contextual
search). I have not found it either in any other
publications that deal with the Ukrainian wedding
rituals.

However, the term nouecne is mentioned by et-
ymological and some dialectal Ukrainian dictionar-
ies, but not in the context of wedding rituals.

Thus, according to the etymological dictio-
nary, Ukrainian dialectal [mouecne] means ’treat’,
and comes from the Polish dialectal [poczgsne],
with the same meaning (ECYM 4: 546). The dia-
lectal dictionary of Boikov’s dialect informs us that
nowecrne means ’part of the donation for the church,
which went to priests, local intelligentsia and beg-
gars’ (OnukeBud 1985: 129).

Finally, according to the kind consultation of
L. V. Gorofyanyuk (I would like to take this oppor-
tunity to express my sincere gratitude to her), in the
southern part of Podolie dialectal area (Yampol,
and Chechelnitsky districts of Vinnitsa oblast‘) the
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rite of nouecne has the same meaning “the gifting
to bride and groom during the wedding” (to pre-
cise, I. V. Gorofyanyuk wrote: “00psa ogapuBaHus
MOJIOJBIX TOCTSIMH CBaJbOBbI, KOTOpbIE B3aMeEH
MOJTyYaJId KyCOYeK KapaBas M CTOIKY BOJKU
(Topodstatox 2021: 80)).

Interesting, that in a village of Yampol® dis-
trict the rite of nouecne is named as pyxa ‘hand’
(T'opodsatok 2021: 81); see in this context the men-
tioned above Datu mdnii from the northern part of
the Republic of Moldova.

Thus, as I have mentioned before, we see akind of
semantic interferences between the words [moduecHe]
u yacmyseamu in the Carpathian-Ukrainian region.
The closest analogies to the Bulaestian nowecmus
address us to the South-Podolian Ukrainian dialects.

The existence of ritual parallels that are struc-
turally close to the Bulaestian nouecmmns, and at the
same time are denoted semantically (and, in some
cases etymologically, like in the Romanian cinste)
similar, albeit different, lexemes in the Romanian
area, suggests that the appearance of the ceremony of
novecmmy, as well as the semantic shift in the mean-
ing of this word in the Carpathian-Ukrainian dialects
occurred precisely under the Romanian influence.

However, it is worth to mention that some clos-
est analogies exist in the wedding terminology of
Russian (northern Russian, especially) dialects also:
nOYeCmHO, NOYeCHO, NOYeCmHubLY Opam, nouecmHoe,
and some other (CPHI" 1997: 5-6).

Note
! The research was supported by the National Program
of the Republic of Moldova (2020-2023), Project No. 96-
PS 20.80009.1606.02: Evolutia traditiilor §i procesele et-
nice in Republica Moldova: suport teoretic si aplicativ in
promovarea valorilor etnoculturale §i coeziunii sociale.
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