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Rezumat
Ritualul de Ajunul Craciunului Hocinna eeuepi in
cultura traditionald a ucrainenilor din Republica
Moldova (aspect etnolingvistic)

In articolul de fatd, pentru prima dati se va descrie
mersul ritualic cu geueps (bunatati) in Sfanta Seara de Cra-
ciun de catre ucrainenii din Republica Moldova, din per-
spectiva etnolingvistica a unitdtii semantice a elemente-
lor verbale si non-verbale, legate compozitional (dupa V.
Konobrodskaya) prin originea tematica si culturald comu-
nd. Bazandu-ne pe materialele de teren colectate personal
in 53 de asezari locuite compact sau dispersat de ucraineni
pe teritoriul tarii, literatura si alte surse, autorul a analizat
continutul discursului al mersului cu geueps de natura ido-
latro-crestind, semantica si motivele acestora, inclusiv al
celor unice, precum mersul cu gepesue / kpadok (cu Pomul
de Craciun), decorate cu produse de patiserie antropomorfe
sub forma de papusa — zareka. Cercetate n unitatea pla-
nurilor verbale, temporale, locative, de actiune, mersul cu
seueps, n limitele coordonatelor geografice indicate, au
dezvaluit: 1) inradacinarea lor adanca in cultura traditio-
nald ucraineand; 2) nivelul inalt al pastrarii si viabilita-
tii lor; 3) continuitatea traditiilor; 4) tendinta ucrainenilor
de a pastra identitatea lingvistica si culturald in conditiile
habitatului prefrontalier. Denumirile partial analizate sunt
de origine proto-slava, din rusa veche si ucraineana, cu un
strat distinct de Tmprumuturi romanice, reflectd mostenirea
culturala originala a ucrainenilor din Moldova si contactele
de secole cu romanicii rasdriteni.

Cuvinte-cheie: ucrainenii Moldovei, Sfanta Seara,
mers ritualic cu geueps, etnolingvistica.

Pesrome
OopsinoBbIe 00x01bI couesibHUKa Hocunns

geuepi B TPAJMIUOHHOI KyJIbType

ykpannues Pecnydinku Mosjosa

(3THOTMHTBUCTHYECKHUI ACHEKT)
B crarbe BriepBbIe pacCMOTPEHBI PUTYaJIbHBIE 00XO-
Jbl Howlenusi eevepi Ha CBATON Beuep ykpanHuamu Pe-
cryOnmky MonjoBa ToJ STHOINWHTBUCTUYECKUM YIJIOM B
CEeMaHTHYECKOM EMHCTBE BepOANbHBIX M HEBEPOAIbHBIX
€JIMHUII, KOMIIO3UITMOHHO 00BennHeHHbIX (mo B. Kono-
OpozCcKoif) OOUM TeMaTHYECKUM W KYJABTypHBIM Hada-
soM. Onupasick Ha JIMYHO COOPaHHbIE TOJIEBBIE MATEPUAIIBI
B 53 HaceIeHHBIX IMYHKTaX KOMIIAKTHOTO WM JUCIIEPCHOTO
NPOXKMBAHMSL YKPAaWUHLIEB HA TEPPUTOPHU PECITyOIHKH,
JIMTEpATypy U UCTOYHUKH, aBTOP IIpOaHAIU3UpOBaja JUK-
TYMHOE COZEP)KaHUE S3BIYECKO-XPUCTHAHCKUX II0 CBO-
eMy XxapaxTepy 00X0J0B C Beuepei, MX CEMaHTHUKy U MO-
THUBBI, B TOM YHCIIC M TAaKUX YHUKAJIbHBIX, KaK 0OXO/BI C
«IepeBLEM / KpaukOM», YKPAIICHHBIM aHTPONOMOP(HON
BBINICYKON B BHZIE KYKIIBI — «JUUIBKMY». MccrenoBaHHbIE
B C€IMHCTBE BepOAbHOTO, TEMIOPAIBHOTO, JIOKATHBHOTO,
peareMHOro M aKIIMOHAIBHOTO IUIAHOB OOXOJBI C Beuepe

https://doi.org/10.52603/rec.2022.32.04

B paMKax yKa3aHHBIX Teorpa(puyecKux KOOpAWHAT 3aCBU-
JETeIHCTBOBANH: |) MX ITyOOKYI0 YKOPEHEHHOCTh B yKpa-
WHCKOH TPaJUIIHOHHON KYIBTYpe; 2) BEICOKYIO CTETICHD ee
COXPaHHOCTH W JKHU3HECIOCOOHOCTH; 3) HEMpPEepBHIBHOCTH
Tpaaunuii; 4) CTpeMIIeHHEe COXPaHUTh CBOIO SI3BIKOBYIO M
KYJIBTYPHYIO CaMOOBITHOCTh, YKPAHMHCKYIO HICHTUIHOCTH
B YCJIOBUSIX MOTPaHUYbsi. HaCTUYHO MpOaHATU3UPOBAHHBIC
Ha3BaHMsI MPACIIABIHCKOTO, JPEBHEPYCCKOTO U YKPAUHCKO-
TO MPOUCXOKICHHS C 3aMETHON MPOCIOHKONH POMaHCKHUX
3aMMCTBOBAaHUI OTPaKalOT CaMOOBITHOE KYJIBTYPHOC Ha-
clieine YKpauHIeB MOIZIOBEI 1 MHOTOBEKOBBIC KOHTAKTBI
C BOCTOYHBIMH POMaHIIAMH.

KiroueBbie cioBa: ykpawmHIBI MomnoBel, CBsaTon
BeYep, pUTyaIbHBIC 00XOIBI C BeUepeil, STHOINHTBUCTHKA.

Summary
Christmas Eve ritual rounds Hocinna geuepi in
traditional culture of the Ukrainians of the Republic of
Moldova (ethnolinguistic aspect)

The article considers for the first time the ritual rounds
of bringing dinner (nocinns éeuepi) on the Holy Evening by
the Ukrainians of the Republic of Moldova from an ethno-
linguistic point of view in the semantic unity of verbal and
non-verbal units, compositionally united (according to V.
Konobrodskaya) by a common thematic and cultural origin.
Relying on the field materials collected personally in 53 set-
tlements of compact and dispersed residence of Ukrainians
on the territory of the republic, literature and sources, the
author analyzed the dictum content of the pagan-Christian
by their origin rounds with the dinner (seueps), their se-
mantics and motives, including such unique ones as rounds
with a ritual tree (depesyém/kpauxom), decorated with
anthropomorphic pastries in the form of a doll (zirxa).
Investigated in the unity of the verbal, temporal, local, ac-
tional and substantive aspects, the rounds with the dinner,
within the specified geographical coordinates, demonstrate:
1) their deep rootedness in Ukrainian traditional culture; 2)
a high degree of their preservation and viability; 3) conti-
nuity of traditions; 4) the desire to preserve their linguistic,
cultural identity, and Ukrainian identity on the borderland.
The partially analyzed names of Proto-Slavic, Old Russian
and Ukrainian origin with a noticeable layer of Romance
borrowings reflect the original cultural heritage of Ukrai-
nians in Moldova and centuries-old contacts with Eastern
Romans.

Key words: Ukrainians of Moldova, Holy Evening,

ritual rounds, ethnolinguistics.

Cognition and interpretation of folk culture en-
coded in the word is an important task of modern
science, which requires a complex interdisciplinary
approach, as well as consideration of one or another
phenomenon of ethnic culture through the prism of
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its linguistic embodiment. In this context, the study
and understanding of the spiritual cultural heritage
of the Ukrainians of the Republic of Moldova is of
special importance, due to many centuries of liv-
ing apart from the “mainland” Ukraine, surrounded
by other languages and cultures, primarily Eastern
Romans, which determined a special way of devel-
opment of the sacred and cultural complex of local
Ukrainians and its preservation in the collective
memory of generations.

The Holy Evening on Christmas Eve is spe-
cial for the vast majority of Moldovan Ukraini-
ans, imbued with mystery, magical power and ex-
traordinary solemnity. In the rites and traditions of
this evening, the deep faith in the Saviour and the
echoes of pre-Christian beliefs were closely inter-
twined with elements of the solar cult and the cult
of ancestors — the ability to “catch” and use the
“openness of disordered cosmic forces”, the ener-
gies of the ancestors of the family “in one’s own
interests” to ensure success in economic activity, to
influence one’s future fate, improve health, get rich
(CepoB 1983: 47). And if certain magic-producing
and apotropaic rites (invitation of natural forces
to dinner, ritual actions with a sheaf-grandfather,
the rite of croaking, tossing kutya etc.), as well as
Christmas divination, are gradually disappearing
(see: Koxyxapsp, 2021), then the family meal and
group/collective and individual visits, accompa-
nied by the exchange of gifts (in some places also
by disguising) at the beginning of the 21st century
still show amazing vitality.

According to researchers, these rounds on
Christmas Eve, which, we should note, are char-
acteristic not only of Ukrainian, but also of many
European cultures, help certain magical acts, which
have “both a sacramental (sanctifying) character
and a purely protective one”, to occur (JKaiiBopoHOK
2006: 409-410).

In Ukrainian ethnography, Christmas Eve rites
of various ethnographic zones are comprehensively
researched and described in the works of Y. Varhol,
O. Voropai M. Horbal, N. Gromova, S. Kilimnyk,
H. Kozholyanko, O. Kozholyanko, O. Kurochkin,
V. Skurativskyi, Ye. Ryzyk, etc.). Profound theo-
retical remarks, comparative analysis on a pan-
European background are presented in a number
of monographic and ideographic sources of Po
lish, Russian and Ukrainian researchers (Je. Bart-
minski, N. Veletskaya, L. Vynogradova, O. Tysh-
chenko, N. Tolstoy) and others.

The Ukrainian terms of the Christmas/New

Year cycle are considered in the works of O. Hor-
bach, T. Grihorenko, V. Zhaivoronok, I. Levkovych,
M. Lesiv, N. Hobzei, L. Savchenko and others.
E. Gotsa carried out a semantic, word-forma-
tion-etymological and linguographic analysis of
the names of calendar and ritual holidays (chro-
nonyms) in Transcarpathian dialects. N. Gerasim
fixed the vocabulary for marking the calendar ritual
of Nadsyanya. The ethnosymbolism of linguistic
units in the Ukrainian ritual discourse became the
subject of consideration in M. Filipchuk’s disser-
tation. O. Komar investigated the mechanisms of
stereotyping ethnocultural meanings of national-
ly marked linguistic units. I. Tsaryova described
the semantic structure, diversity of the nominative
repertoire, syncretism and the derived basis of
the ritual phraseology of the Holy Evening on the
example of East Slobodan sayings. L. Kolesnik con-
sidered the Christmas and New Year nominations
in Bukovyna sayings. N. V. Plotnikova comprehen-
sively analyzed the microconceptosphere of Sviat-
ka and its components: the concepts of Christmas
Eve, Water, Kutya, Sun, Christ, etc. The structure
and peculiarities of the text of the Holy Evening
narratives of Western Boykivshchyna were investi-
gated by O. Kolomiychuk. R. Osadchi studied the
symbols of the Romanian folk culture. An ethno-
linguistic analysis of the Christmas terminology of
the Bessarabian Bulgarians and Gagauz people and
their ritual Christmas baking was carried out by E.
Sorochianu.

As for the Christmas Eve rituals of the local
Ukrainian population, very scanty references are
found in the posts of priests from the Ukrainian /
Ukrainian-Moldovan villages of Bessarabia, print-
ed on the pages of the “Kyshiniv eparchial ga-
zettes” (V. Zavoychinsky; H. Romanchuk, etc.), in
P. Nestorovsky and others. A comparative analysis
of Eastern Roman calendar rites with Slavic, valu-
able information about Ukrainian-Moldovan and,
more broadly, East Slavic — East Roman influenc-
es in calendar rites and folklore are contained in
the works of researchers of the second half of the
20th — beginning of the 21st centuries (P. Caraman,
G. Kabakova, O. Kurochkin, H. Kozholyanko,
O. Kozholyanko, A. Moisei, K. Popovych, Yu. Po-
povych, etc.). Folklore collector V. Panko mentions
the Ukrainian traditions of the Holy Evening of
the Glodyan and Ryshkan districts. N. Pastuh and
O. Kharchyshyn also did not ignore the customs of
the Holy Evening in the preface to the unique pub-
lication “Folklore of Ukrainians of Northern Mol-
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dova: Songs and Recitatives”.

A valuable research source is the 1st volume
of another unique publication “The Ethnographic
Image of Ukrainians Abroad. Corpus of expedition-
ary folklore and ethnographic materials”, which re-
flects field records from 16 settlements in 8 districts
of the Republic of Moldova, relating to all spheres
of life of the local Ukrainian population, including
such an important ethno-creative aspect of cultur-
al and national life as ritual reality and its compo-
nents: customs and rituals of the evening on Christ-
mas Eve (Ykpainmi 2019: 70-154).

Over the past four years, the author has pub-
lished a number of articles in which various as-
pects of the ritual of the Holy Evening of Moldo-
van Ukrainians were examined (Koxyxap 2021,
Koxyxapp 2019, 2020a, etc.), including the tra-
ditions of rounds (Koxyxap 2021b, Koxyxapb
2020b). However, the ethnolinguistics of the Holy
Evening rounds of Ukrainians in Moldova in the se-
mantic unity of verbal and non-verbal units has not
yet been the subject of research, which determined
the novelty of this article.

The purpose of this investigation is to consider,
in a broad ethnocultural context, the ethnolinguistic
features of the Rounds with dinner nocinna eeuepi
on the Holy Evening. Rounds with pomana, walking
around the house with kutia, visiting the graves of
ancestors, walking around with church hymns, walk-
ing around the godfathers and neighbours, walking
around their own household and carolling rounds,
which in some places also began on Christmas Eve,
remained outside the scope of the research.

The source base for this study were field mate-
rials recorded by the author during 19942022, dic-
tionaries, researches on dialectology, ethnography
and ethnolinguistics. Some of the materials are in-
troduced into scientific circulation for the first time.

In the Christmas and New Year rituals of the
Ukrainians in the Republic of Moldova, like of all
Christians, the day on Christmas Eve, which is cele-
brated mainly on January 6 (according to the Grego-
rian calendar), and in some localities on December
24 (according to the Julian calendar), is distinguished
by a special meaning.

The evening of this day in the vast major-
ity of the surveyed territory is nominated as the
Holy Evening — Ceamuui seuip in its different pho-
netic variants: Ceé almui 'eeu'ip / Cé'almui lseuup
/ C'samui leeu'ip / Cea'mui lseu'ip , C'salmui
leeuep / C'sa'mu‘i 'seu'ip / C'salmui 'sew'ip and
C'6'ameeu'ip, Baleama xy't'a.

Traditional for this evening there are group/
collective or individual rounds. Researchers see
their semantics, as well as of other ritual rounds,
in “gathering”, binding space and society, which
“should be covered by the protection requested by
the rite”: “by walking (but also «singing», engag-
ing in dialogue, exchanging gifts, etc.) the cultural
space and the people belonging to it are «denot-
ed», their ritual «nomination» and demonstration
as objects of attention from higher powers are per-
formed” (Tonctas 1996: 99).

An integral attribute of the Holy Evening of the
Ukrainians of the Republic of Moldova, known in
all Ukrainian lands, is the ceremony of carrying a
ritual dinner — nocinns eeuepi: Ha C'sa'mui 'éeu'ip
nolcunu 6’iv'ep'y (Rk.); Ha Cg’amui 'eeuup mu
xolounu 3 euluepucity (P1); Hanaw'kam / colc'ioam /
'poouuam / max eo'no mpeba euuepy 6’io'necmu
(Ns.); I nolcun'u 8’ilu'ep'y 0o 0'ioa mam / oo
lpoouu'iy (Ps.).

The traditional action “to carry dinner” is
nominated by the native speakers of the studied
Ukrainian dialects with phraseological compounds:
xoloumu 3 eu'wepucity /imu 3 6’iuepoity, nolcumu
6'iu’ep’y / lmecmu euluepy / 6’id'necmu euuep’y
etc.

Fixed figures of speech expressed by a verb
with the meaning of movement — xoloumu /
npuxooumu / imu / npuic'mu / nolcumu / 'necmu /
6 iolnecmu) + the noun geueps, are dominant in un-
derstanding the deep semantics of the ritual rounds
of the Holy Evening. They are verbalizers of the
key concepts for the traditional worldview “move-
ment-walking-detours” and “give-take”, associated
with beliefs in the possibility of transferring/re-
ceiving benefits along with the transferred objects
(ITnotaukoa 1999: 13).

The ritual discourse saturates the lexeme
Beuepss with sacred meaning. In this context, the
dictionary-reference book “Signs of Ukrainian
Culture” gives the following definition: Beueps is
“ceremonial food intended for relatives and friends,
which is usually brought to them by children on
Christmas Eve” (OKaiiBponok 2006: 81). From
a functional and semantic point of view, nocinus
seuepi in the surveyed villages of the republic is not
limited to the simple transfer of ritual food, but in-
volves exchanging it with the addressee, eating the
dinner brought by the addressee, and, importantly,
the obligatory treatment of the guests and gifting
them.

Before entering the house, the round partici-
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pants ask permission: 'Moowcna 3 suluepuciy? (P1.).
Entering the house, they greet and, using well-es-
tablished verbal formulas, convey to the owners the
request of the parents to accept Beueps: I1'icliana
Wama / n’ichay 'mamo / npuim’'im 'nawy 6’iv’ep'y
(Rk.); IIpolcunu 'mama i 'mamo i @a nlpoc’y /
npuim’im 'nawy eu'y’epy (Hr.); Ilpo'cuy eac 'mamo i
mama i tia éac n'poc'y 3 euluepucity // nu¢ yy'paimec!
(P1.). The hosts accept the Beueps with reverent awe,
taste it and in return give their own Beuepst: Bo'nu
nlpobyesanu 6 mene my nuunuy 'y / nuunuya / oa
/In’ixana muvnuya / 'kone'so // 6olnu n'pobysanu 6
lmene 'moeo 'konu‘ea mu‘t dobasn'anu ceo'zo mpoxu
i molou oalsanu m uni éxce (PL.).

Meeting, treating and gifting the participants of
the round requires advanced and careful prepara-
tion: the purchase of kalach, bagels, cookies, etc.
which, according to the memoirs of old-timers,
back in the 50-60s were not bought, but baked by
the housewives themselves. Small banknotes are
saved and certainly the table is laid: Cé almui'séeu'ip
/ eomosumca / npuxoo'am 10'imu, npu'noc’am
suluepy / oality eoclmuny'a / oaluy 2pow'i (Ok.),
06’a'sam'en'no mpeéa 6yno uix noxop mumu /
noknacmu 3a cm'in (RK.); @’ilnu iiax npu'xoounu
/ nanpum'ep / 0o klp'ocmnux mam / oa / kra'oym
sa ¢’'m'in wix / yeowlu’attym mux 0'iméi _om /a
no'mom oaliym itim 'moorce wiomo na'sam_om (Hr.).

Verbalization of the agentive plan is realized
in the dialect names of the performers of the cere-
mony of bringing dinner — suuepruxu, suuupnu'cu,
0'imu / 't'imu, omyxu / yuyk“u; ¢ ’in/ ¢ ina / ¢ inu
/ monolo'i, noxpecnux, noxpecnuy'a, noxpecrnuxu
and its addressees: godparents — |6am'ko, mamxa,
oam'ku; kp'ocmn'i / kp'ocn'i, nanaw / nanawixo
/ Hamawyn, namawxa, nanawlku / na'nawyVnu /
nana'w’i; grandfather — 0'i0™ / r'io™/ d'loyc'a,
0'1oyn'a; grandmother — 16a6a / '6a6™ka / 6a'oyn’'a
/ 6aloyc'a / '6abywxka, 'myka; relatives — polouna,
\p'ion'i, 'pooun’i, W'amypu, c'eoui; aunt — leyina /
yina /'m'imka / 'k'imka / 'k ox’a, 'm'om'a /memywa;
uncle — 0'ao’xo /'0'ao'a / \eyixo/ 'yixo!; neighbours
— ¢ylc'iou, / colc'iou; everybody — eci n’io'p'ao.

The generalized names of the participants
of eeueps rounds are derivatives euuupnu'ku /
suwepnuku in the meaning of “those who bring
dinner on Holy Evening”: IIpu'xo0 ’am euuupnu'ku
/ npulnecnu suluepy (Un.) — were recorded in the
Ukrainian/Ukrainian-Moldovan villages of the Ok-
nitsa and Rybnitsa districts.

Without considering in detail the names of the
performers of the rite, a few of them will be com-

mented. Romanisms ¢ 'in, ¢ 'i'na, ¢ i'nu (from Ro-
manian fin) are common in Ukrainian dialects of
the Prut-Dniester interfluve and partly in the left-
bank regions of Transnistria; known to Bukovini-
an, Hutsul, South and North Bessarabian and some
other dialects of the southwestern dialect. As in the
Moldovan dialects, they are used in two meanings:
1) ‘godson’, ‘goddaughter’ and 2) ‘groom’, ‘bride’
in relation to the wedding parents’ (ECYM 2012:
101). In the Ukrainian dialects of the Left Bank, the
Ukrainian dialect names nox'pecnux, nox'pecnuy'a,
nox'pecrnuxu are more common (ECYM 2012, 209).
Representatives of the younger generation often
use Russified phonetic variants in their speech:
kp'ocmnui (-a, -i), kp'"ocnui, (-a, -i). The nomens
mosolnui (-a, -1) are inherent in the speech of repre-
sentatives of the older generation.

Borrowings from Moldovan dialects are the
names wanaw / na'nawxo / namawyn, nanawxa,
nanaw'ku / namawyVau / nanaw’i (from Mold.
nanas, nanasul; nanascd) known in all Ukrainian
dialects of the republic. ESUM registers na'nauixo,
Hanawxa in two meanings: 1) ‘godfather’ ‘god-
mother’; 2) ‘wedding father’(named), ‘wedding
mother’ (named) (ECYM: 1V, 36). In the sur-
veyed territory, dialect speakers clearly distinguish
one more meaning — 3) ‘church wedding father’,
‘church wedding mother’. Basically, both godpar-
ents, and named ones, and wedding parents are the
same couple. Sometimes these functions are as-
signed to different couples.

So, as discursive texts indicate, not only
¢’ilm as children (godchildren), but also ¢ i'nu as
just married carry the ritual dinner to godparents:
npulxoounu 'maw’i ¢ 'inu /10’ imu _om tia'kux mu
xpuc'munu (Hr.); i0ym mono'o'i oo na'mawyna 3
6 iuepouy (Iv.). It is important that the carrying of
the seueps for manawi is done for life, which in-
dicates a particularly respectful attitude towards
godparents and wedding parents. And, as it could
be seen, the circle of recipients of dinner rounds,
in addition to relatives and godparents, includes
neighbours, and in some places all villagers:
Hanaw'kam / colc'ioam / 'poounwam / max 6o'no
mlpeba / eu‘uepy 6’iolnecmu (Ns.); 3 su‘luepoity
iwlnu 00 nanawy'n'ie / poouu'ie i naud iuscuux
colc'io’ie (IV.); Tuinu 00 nanaw'x’iy / da /a no'mom
Vorce twilnu 0o 6l 'ix niolp’ao (P.).

The substantive component of rounds with
a ritual dinner on Christmas Eve in the surveyed
area should be designated here. In the Ukrainian
villages of the Republic of Moldova, according to
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the stories of respondents, until the end of the 70s
— mid-80s of the XX century Bedepss was worn in
kerchiefs, later — in small bags, packages. The con-
stants of the seueps are kutya (kyms) and kalachi
(xanaui), the rest of the components vary depend-
ing on the traditions of a particular village: a ka-
lach was placed on a kerchief, a ceramic bowl (now
a plate) with kutya, cookies, apples, nuts, sweets,
and in these last days also tangerines, oranges or
other fruits and sweets were placed on top of the
kalach: ¥ xycmunxy x'n"an'u xon"aw’/ nuunuyy /
oymbonu /' med iynuxu / yolbapenxu / 0a /i nolcun u
i nozopasa'anu (Ps.); Cu'isy xolnau' nulu’enui
malk’it / nlnew’enui /i 3'6ep'xy malp'enxa lin'i mucka
noknaosc’ena ¢ ky'm'y_om (Hr.); O6’izam'inno
kanau'ic / 06'izam'inno mpaba 6yno ¢ xn'ibom
npuiic'mu 0o 'xamu / on'inoy m'pox’i kaa'oym /
clnadoem'iy / iiax xmo mooice /i 6y'na 'mucou’xa ¢
nwu'nuy 'xotty / malp'enou 'ka (RK.).

According to the definition of ESUM, kutya is
“ritual porridge made from barley or wheat grains
with sweet gravy” (ECYM 1989: 163). The dictio-
nary of the Ukrainian language in 11 volumes gives
the following interpretation: kutya is “ritual por-
ridge made from barley or wheat grains, consumed
with sweet gravy on Christmas Eve or Epiphany”
(CYM V: 419) In the surveyed area, kutya is cooked
only from wheat, therefore, in the ritual field of the
evening on Christmas Eve among the Ukrainians of
the Republic of Moldova, kutya is ‘a ritual porridge
of the Holy Evening, boiled from wheat grains and
seasoned with sweet gravy’. Gravy is prepared from
crushed poppy, which is diluted in water, flavored
with honey or sugar, raisins, nuts, in some place’s
halva. Wheat grains, from which kutya is prepared,
symbolize life, wealth, fertility and, in the views of
the Slavs, unite the whole kin — the living and the
dead (see: Banennosa 1999: 69-71; I'opbans 2011:
165, etc.).

The following names of kutya in the surveyed
area were recorded: xy'm 'a (throughout the territo-
ry), nue''nuya / nue''nuy 'xa (north, center, south),
nwe"'nuu'xa (Tts.), 'komuso (P1.), lkon ‘e“s60 (Bul.).

The name of the ritual dish is also represent-
ed by phraseologized combinations containing the
names of the ingredients from which kutia is pre-
pared and flavored, or indicate the method of its
preparation: xy'm'a iz apualymxu 16’inoui (Ms.),
lkon "e"o ¢ 'meoom / \caxap'om / \maxom i 20p'ixamu
(Bul.), nwe'nuyu’ka ic 'maxom (Bul.), 'nwunuya 3
marxom / ¢ 20'lp'ixamu (Gl.), nwunuy’xa eéa'pena
(Blh., Ps., Rk., Ush.), In"ixana nue"'nuya (Pl.).

SUM explains the lexeme kalach as ‘white
bread of a special shape, baked from twisted and
plaited dough’ (CYM 1973: 75). In the ethnolin-
guistic dictionary Slavic Antiquities, the following
affirmation can be found: kalach — “bread in the
form of a ring or with a small hole”, the apotropa-
ic functions of which are defined to the symbol-
ism of a vicious circle, as evidenced by its name
itself (I'ypa, IlnmotHukoBa 1999: 439). According
to V. Zhaivoronok (2006: 268), kalach is a sign of
‘abundance, non-everyday life’. L. Boris (2015:
274) draws attention to the ritual function of the
kalach in the culture of the Bukovinians: kalach is
‘a round-shaped product used in family and calen-
dar rituals’. The ritual function of kalach among the
southern Slavs and Russians is recorded by ESUM
(1985: 348).

So, in the ritual field of rounds with dinner,
kalach (kondu/kandu) is ‘ritual wheat bread in the
form of a ring, baked from twisted and intertwined
dough’. For the ceremony of bringing the Beueps,
small kalach were baked, which in the studied area
exist in phonetic versions of the ancient name.
ko'nau” / koln'aw’ (from the Proto-Slavic ko-
lacp, probably from *kolo — ‘wheel, circle’) (north,
center) and later kalmau (Left Bank, south), and are
also represented by stable combinations xon ‘alu’ /
koln ‘aw’nln ‘evenui (Bul., Hr., Tts.), koln ‘aw’y 0'6’i
n’in’yemx 'u (Gl., Hr.); xon "au’ na'eu’enui yo'woiie
(Bul.).

Other components of the evening are repre-
sented by names denoting sweets — 6om'6anu (ML.),
oym'oonu (Ps.), xam'cpemu, wxon'p”emu (every-
where), yy'k’)epxu (Dns. Klb., Kr., Vr.), yy'kopxu
(Bel., Tts.); bagels — '6yoaux (Ot., Br., Hlsh., Hr.,
Klb., Kd., Kl., Kr., Lch., Mn., Ms., Ok., Pl., Vyn.,
V1., Vr., Un.,), '6yén’‘ex (Bel., Blt., Brt., Gl., Ps.,
S1.-Sh.); kanauux (Hr. Klb., Kr., Vr.), koln ‘au’ix
(Gl., BIt., Dn., Nk., Sr., St., Yb.), xosépue (Bul.),
o'bapenox (Bl., Blh.), (w)oléapenox (Bl., Sg., Sl.-
Sh., V. S.); 0"6ap’inox (MI., Nh. Ps.); pastries
— eoln'youx'u (Gl.), eon’yn'x’u (Hr., Pl, Ush.),
2ol ‘ynu’ik 'u (Bul.), tpewnux 'u (Bul.), kau ey ’x 'u,
eycou'x’u  (Blh.), |meoisnuxu  /meo iynux’u,
ni'v’en'a / n'iu'en’iie, nlp anux”u (north, center),
nlpanik’u (Left Bank); names of fruits and nuts:
20" \p'ix 'u, luabnyka / tiaba”oxku etc.

As you can see, among the recorded names,
the largest group is Ukrainian names, including
dialectal ones, for example, the original Ukrainian
ovonux (ECYM 1982: 274), kospue, which has Old
Russian roots xospuien, kogpuev ‘bread’ (whole),
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which in modern Russian functions in the same
sense; Bulgarian xogpue ‘cake’ (ECYM 1985:
486); obapenox, which ESUM fixes in the form
of obapanok in the meaning of ‘bagel’ and inter-
prets it as a possible borrowing from the Belaru-
sian language abapanax with the same meaning
(ECYM 2003: 126), niuéns from Proto-Slavic
*pekti (ECYM 2003: 329), a npsinux from the Old
Russian ‘spice’ as a result of phonetic simplifica-
tion of nenvpaneiu, derived from nenvps ‘pepper’
(ECYM 2003: 620) and others. Proto-Slavic roots
also belong to the names of the zoomorphic shape
of pastries: conyouux (golpbb), eycouxa (gosw),
which are formed in a semantic way, due to the
similarity of products to animals (birds). Some of
the listed names got into the Ukrainian language
and its dialects through other Slavic or non-Slavic
languages: yyxépru/yyxopxu from German through
Polish (ECYM 2012: 265); kamgpemu, xonghemu,
marked in ESUM as a colloquial borrowing from
Italian, presumably through the mediation of Ger-
man (known in many Slavic languages, including
Russian, Belarusian, Czech, Serbian, etc. borrow-
ings from the Romanian language bomboana (from
the French bonbon) 6ombanu / 6ymoonu (DEX on-
line). Note that some of the names we recorded also
function in other Ukrainian dialects, for example,
MEniBHUK in the meaning of ‘brioche’ is known to
Bukovinian dialects (bopuc 2015: 286-287), like a
obapenok (CBI, 343), etc.

Thus, in the traditional culture of the Ukrai-
nians of the Republic of Moldova, geueps in the
ceremonial sense is ‘ceremonial food, the obliga-
tory attributes of which are kutia and kalach, which
are exchanged on the Holy Evening with relatives,
godparents, neighbours and other residents of the
settlement’.

A special eueps is prepared by na'nawxa — the
godmother, for the little godchildren — ¢’i'Hu, in
the villages Malinovske and Nahoryany of Rysh-
kan district. An anthropomorphic figure of a doll
(n'an'ka) is baked for them which later decorates
a ritual tree — Jupuslye: 'Kaowcym ou'pesya y nac
i 'noc’a 0o 'xamu / de 'v'imu maln’i iie // om yoce
C’séalmui 'sew’ip / a 'saempa Pooic’icm'éo / me |
na yei C’ealmui 'sew’ip me® i nolcun 'u oe'pesya
y’i (ML).

There are made as many trees (Ju‘pesy'i)
as the number of godchildren: Hy / 'x"in ko mux
@ ’iln'ie / xpuw'y’enux 0'ilmei / 'x"in ‘Ko / mpoiie /
ly’emeupo / yc'im don dclna 6’iolnecmu // 6ylsaiie /
wo i 'oec'im’ tie mux [pinig]/ [ 10ec'im’ oulpeyy'is

\pobn'a / nulcew / 3a6'tiewt na'mepn'a /i 'max 't'imu
lOupn'acu /i mo kaln"aw': ix mam kn'aoem (ML.).

A tree — qupuBie was made from blackthorn or
plum branches: C ¢z ‘uyx’u '6 'emow ’xy p isicym;
Ha 3maity mo wo 'mepen / Koln'uc po'6ur'u na
'mepn’a (ML.)

The tradition of using branches or small trees is
known to the Bulgarians (cypBaukn), Western Slavs
(coniferous trees and twigs from Polish climbers,
Great Moravian carollers and Moravian and Slo-
vak shepherds): “The ritual tree was decorated with
fruits, nuts, ears of corn, sweets, bread pastries,
paper flowers, ribbons” (Banenmosa 1999: 75-76).
Decorating a tree with fruits (apples, nuts), sweets
and pastries indicates its important semantic func-
tion — the transfer of well-being, health and wealth.
(Banenmoa 1999: 76). In village Malinovske
aupuBle, or as it is also called xpalu’ox is deco-
rated with sweets, apples, nuts, gingerbread and
other sweets. In the difficult post-war years, home-
made “sweets” were made from colored paper, and
the paper itself was a kind of decoration: C'masa'a
np'an'ic’u / n’iv’en'tie / kanlgh'emu / ia6n yu'rka
// we kon'uc kamlp’em nu 'oyno / ¢ m'impad'i
21 uclmu napsumo / kapanoawamu / mo 3un enui
/ mo Klpacnui / mo lcunui /i konlyu noc'iluvw /i
'6’imu 16 imu mo 3amo'man ‘u /i 6om'6anu (ML.).

But the main decoration of the Holy Evening tree
is a doll baked from dough with a head, arms, legs,
“dressed” in a skirt: Ho 2u'ayne / 3man ‘u poloumu
3 k"iema n'an'x’u // pacmau’aity / '6’ipyban u
201 06Ky / no'mom \pywt’:x "u / nokpy mun ‘u \pyw:x 'u
/ikom!pa mak /a kom'pa max /i mym itynxy spoloun ‘u
/ now?’*x’u /i 6 'meny'iii nocknaoan 'u (ML.).

Decorating a ritual tree with zoomorphic and
anthropomorphic figurines is familiar to Poles,
Czechs, Moravans, Slovaks, Lusatians: a doll could
be an addition to a decorated ritual tree: it was
planted for “May”, for “summer”, for a wedding
tree; the Russians decorated the wedding loaf with
“dolls”, the Serbs of Banat handed out myTkuie
for the mention of the soul, etc. Ritual bread in the
form of an anthropomorphic or other form of “doll”
was used as a ritual attribute in calendar and fami-
ly rituals by various European peoples. For exam-
ple, the Bulgarians and Serbs — on the day of the
Forty Martyrs, on Todor’s Saturday, Palm Sunday,
one of the dialect names of which is Kykmunnaes,
on Easter, when the “Easter doll” (BenukneHcka
Kykia) is baked, and, importantly, on Christmas
(Bunorpanosa: 2004: 29). Such traditions can be
explained by the fact that in different national cul-
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tures, in the minds of their bearers, a doll is per-
ceived as a living being, as a substitute for a per-
son, his “model”, as a “prototype of a small child”
(Bunorpanosa: 2004: 27-28).

Taking into account the above, the Holy Eve-
ning nupuBLE / Kpadok in the ethnic culture of the
Ukrainians of the Republic of Moldova is ‘a ritu-
al object of the Holy evening, made from a black-
thorn or plum branch, decorated with fruits, sweets,
cookies and pastries in the form of a doll’. JIsmbka
— ‘ritual pastry in the form of an anthropomorphic
figurine, decoration of a Holy Evening tree’. The
extraordinary sacred power of the Holy Evening
tree dupusyé / kpauox is formed by the symbolism
of life, procreation, which is carried by a branch
and a doll in Ukrainian and, more broadly, in Slavic
and European cultures.

It should be noted that the nomen depesyé in the
meaning of ‘a ritual branch of a blackthorn or plum,
decorated with sweets, apples, nuts, gingerbread
and pastries in the form of a doll, which is prepared
for godchildren on the Holy Evening’ is not record-
ed in any of the analyzed dictionaries available to
us. This also applies to the word xpauox (derived
from xpax), known to Bukovinian, Boikovsky,
Hutsul dialects in the sense of ‘bush’ (ECYM 1989:
115; OnumkeBuu 1984: 384; I'ymynsceki 1997:
104). In the meaning of ‘branch’, ‘twig’, the words
kpak and kpauok function in the Ukrainian dialect
of village Bulaesti, Orhei district. In a set phrase
KpadyoOK Ha MaHaxiy, synonymous with Béma is used
to designate a tree decorated with sweets and apples
in a ritual funeral kalach (Pomanuyx 2010: 119, 110).
We also fix the lexeme sunvye in the meaning of
‘wedding tree’ in the Ukrainian dialects of the north
of Moldova.

Thus, the substantive component of the rounds
of the Holy Evening with Beueps is enriched with
such realities as depesyé / kpauox, nsiivka.

The ethnolinguistic approach to the study of
rounds with dinner (Beuepsi) on Holy Evening in
the spiritual culture of Ukrainians in the Republic
of Moldova made it possible to identify and partial-
ly describe the realization of deep sacred meanings
and motives of the rounds under consideration in
the unity of their verbal and non-verbal compo-
nents (temporal, local, actional and substantive).
The analysis revealed the deep rootedness of the
rite of bringing the dinner in Ukrainian traditional
culture, a high degree of its preservation and viabil-
ity (despite some erosion of the tradition). It is im-
portant to note the role of the connection between

generations, the continuity of tradition, the desire
to preserve their linguistic, cultural and Ukrainian
identity in conditions of active interaction with a
foreign ethnic/cultural environment. These con-
clusions are based on the analysed names of the
components of the rite of Proto-Slavic, Old Rus-
sian and Ukrainian origin with a noticeable layer
of Romance borrowings, which reflect, on the one
hand, the originality of the cultural and linguistic
heritage of the Ukrainians in Moldova and, on the
other hand, their centuries-old contacts with East-
ern Romans. The prospects of the research lie in
the further study of the ethnolinguistics of the tra-
ditions of rounds on the Holy Evening and, more
broadly, the calendar rituals of the Ukrainian popu-
lation of the Republic of Moldova.

Notes

! This research was carried out within the
framework of the scientific project (2020-2023)
of the Institute of Cultural Heritage of the Re-
public of Moldova (registration number 96-
PS 20.80009.1606.02: Evolutia traditiilor si proce-
sele etnice in Republica Moldova: suport teoretic si
aplicativ in promovarea valorilor etnoculturale si
coeziunii sociale).

List of abbreviations

DEX — Dictionarul explicativ al limbii romane.

ESUM / ECYM — ETUMOJIOriYHUH CIOBHHK
YKpaiHChKOT MOBHU B 7 T.

SBH / CBI" — ctoBHUK OyKOBUHCHKHX TOBIPOK.

SUM / CYM — CnoBHHMK yKpaiHCbKOI MOBH:
B 11 TT.

Ot. — Otaci, Ocnita; Bl. — Baltata, Criuleni; Blt.
— Balti, Br. — Berezovca, Ocnita; Bel. — Beleavinti,
Brictni; Brt. — Bratuseni, Edinet; Bul. — Buldiesti,
Orhei; Blh. — Bulhac, Riscani; Vyn. — Vinogradov-
ca, Taraclia; V1. — Vilcinet, Ocnita; Vr. — Varancau,
Ribnita, Gr. — Ghersunovca, Ribnita; Hr. — Hirjauca,
Calarasi; Hlsh. Holosnita, Soroca; Gl. — Goleni, Edi-
net; Gs. — Gagpar, Edinet; Dn. — Danu, Glodeni; Dns.
— Dnestrovsc, DI. — Dolinnoe, Criuleni; Ed. — Edi-
net; Iv. — Ivancea, Orhei; Kl. — Calarasovca, Ocnita;
Km. — Camencuta, Glodeni; KIb. — Colbasna, Rib-
nita; Kd. — Codreni, Ocnita; Kr. — Crasnencoe, Rib-
nita; Lch. — Lucesti, Cahul; Mk. Maximovca, Anenii
Noi; MIL. — Malinovscoe, Riscani; Mn. — Mindra,
Calarasi), Ms. — Musait, Taraclia; Nh. — Nihoreni,
Riscani; Ns. — Naslavcea, Ocnita; Nk. — Nicolaev-
ca, Glodeni; Ok. — Oclanda r-1 Soroca), P1. — Palan-
ca, Calarasi; Ps. — Pascauti, Riscani; Rk. — Récaria,
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Riscani; Rb. — Ribnita; Sg. Sagaidac, Criuleni, SI.-
Sh. — Slobozia-Sirauti, Brictni; Sr. — Soroca, Glode-
ni; St. — Sturzovca, Glodeni; Tts. — Tetcani, Brictni;
Tr. — Tirnova, Edinet, Un. — Unguri, Ocnita; Ush.
— Usurie, Riscani; Yb. — labloana, Glodeni.
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