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GAGAUZ RELIGIOUS MANUSCRIPT TRADITION IN THE CONTEXT
OF MOLDAVIAN ETHNIC AND CULTURAL INFLUENCE
(ON THE EXAMPLE OF THE ORIGIN OF THE GAGAUZ VERSION
OF THE EPISTLE ON SUNDAY)

Rezumat
Traditia gagauza manuscrisa religioasa in contextul
influentei etnoculturale moldovenesti
(pe exemplul originii versiunii gagauze
a Epistoliei despre Duminica)

In acest articol se investigheazi traditia religioasa
manuscrisa a gagauzilor. Unul dintre cele mai raspandite
printre gagduzi texte apocrifice din Noul Testament este —
Legenda Duminicii / Epistola lui Hristos (,,Epistolia Dom-
nului nostru lisus Hristos ce ne-a trimis-o Dumnezeu din
Cer”). Cercetarea se bazeazd pe materialele colectate in
timpul studiilor individuale etnografice ale autorului (anii
2008-2012) in satele gagauze din sudul Moldovei. Rugi-
ciuni apocrifice sunt studiate in plan comparativ cu texte
similare, raspandite in rdndul bulgarilor, moldovenilor si
roméanilor. Se constatd cd rugaciunile apocrifice gagauze
reprezinta niste texte arhaice medievale pastrate in traditia
religioasa gagduza pand in prezent. Trdsdtura caracteristica
a lor este sincretismul pagan-chrestin, in care predomi-
nd componenta pagani cu functia distinctd de talisman.
Putem conclude ci, pe teritoriul Basarabiei, insuficienta
cunostintelor religioase si a literaturii gagauzii o compen-
sau cu ajutorul cartilor si textelor religioase manuscrise,
in primul rand in limba moldoveneascd/roméind. Este de
remarcat faptul ca aceastd traditie persistd in randul popu-
latiei gdgduze din Republica Moldova si in prezent.

Cuvinte-cheie: cultura scrisé crestind, texte apocrifi-
ce, epistold, texte religioase manuscrise gagauze.

Pe3iome
I'aray3ckas pemuruo3Has pyKOnUCHAasA TPaguIisa
B KOHTEKCTe MO/IJaBCKOTO 3THOKYIbTYPHOTO BIUSHUA
(Ha mpMMepe MPOCXOXKIEHIS Taray3CKOi Bepcun
«duucronnn o Bockpecenne»)

B manHOII cTaTbe MCCIENyeTCA raraysckas pemrmuos-
Has pyKomycHasA TpaguuusA. OfHO U3 pacIpoCTpaHEHHBIX
y raray3oB HOBO3aBETHBIX allOKpUPIYECKMX CKa3aHUil —
Enucronus o BockpecHoM piHe («Emycronmms Hamrero [o-
criopa Mucyca Xpucra, mocinanHast Borom ¢ He6a»). B oc-
HOBY MCC/IeJIOBaH TTOI0XKEHbI MaTepHabl, COOpaHHbIE B
XOJie MHMBU/YA/IbHBIX STHOTPaIIECKUX UCCIETOBAHMIT
aBTopa (2008-2012) B rarayscKux cenax ora Pecrry6mku
MonpoBa. Anokpuduueckye MOTUTBBI UCCIEAYIOTCS B
CPaBHEHMM C QaHA/IOTMYHBIMU TEKCTaMM, PACIIPOCTPAHEH-
HbIMI y 6O/rap, MO/IaBaH ¥ PyMbIH. JlelaeTcst BHIBOZ O
TOM, YTO 3a()MKCHPOBAHHBIE Y Taray3oB aloKkpuduueckue
MOJIUTBBI TIPEHCTAB/IAIOT COO0IT apXanuHble CPeHEBEKO-
Bble TEKCTBbI, COXPAaHEHHbIE B Taray3cKol pelIUTrMO3HON

TpaguLuM [0 HAaCTOALIETO0 BpeMeHM. XapaKTepHOU MX
YEepTOI AB/IAETCS A3bIYECKO-XPUCTUAHCKUI CMHKPETU3M
C mpeob6ajaHyeM IePBOTO — S3bI4€CKOT0 KOMIIOHEHTA I
C SIPKO BBIp@XeHHOII (yHKIMeil obepera. B sakmoueHne
KOHCTAaTUPYeTCsl, 4TO Ha Teppuropuu Beccapabum Hemo-
CTaTOK PE/IMTMO3HBIX 3HAHMII ¥ TUTEPATYPBI raraysbl BOC-
TIOJTHA/IN C TIOMOILbIO KHUT ¥ PYKOIIMCHBIX PETUTMO3HBIX
TEKCTOB, B IIEPBYI0 OYepeNib Ha MOJI/JAaBCKOM/PYMbIHCKOM
s3bike. Enmucronuu, anokpududeckie MOMUTBBI 1 ip. BOC-
IIPYHUMAINCh U BOCIIPMHMMAIOTCS TaraysaMm Kak pas-
HOBU/IHOCTb MOMUTBBL. OTMeYaeTcs, 4TO 3Ta TPAfULINA
IPOO/DKaeT (PYyHKLIMOHMPOBATh CPE/M raray3cKoro Hace-
nenust Pecrybmnky MonoBa 11 B HaCTOsI1Iee BpeMsL.

Knrouesble cmoBa: XpyCcTMaHCKasA MICbMEHHAs KyJlb-
Typa, amoKpuduuecKue TEKCTHI, eMUCTONNsA, TarayscKue
PYKOIVICHBIE PETUTVO3HbIE TEKCTHI.

Summary
Gagauz religious manuscript tradition in the context
of Moldavian ethnic and cultural influence
(on the example of the origin of the Gagauz version
of the Epistle on Sunday)

The religious handwritten tradition of the Gagauzians
is investigated in this article. One of the most widespread
among Gagauz people is the apocryphal tale of the New
Testament — The Epistle About Lord’s Day (“The Epistle of
Our Lord Jesus Christ, Sent From Heaven by God”). The
research is based on materials collected during the indi-
vidual ethnographical research of the author (2008-2012
years) in the Gagauzian villages in the south of Moldova.
The apocryphal prayers are studied in comparison with
similar texts popular among Bulgarians, Moldovans and
Romanians. We can conclude that Gagauzian apocryphal
prayers represent some archaic medieval texts preserved
in the religions tradition of Gagauzians until today. A pe-
culiar feature of these texts is the pagan-Christian syncre-
tism with the predominance of the pagan component and
a distinct function of the talisman. We can conclude that
on the territory of Bessarabia, Gagauz people substituted
the lack of religious knowledge and literature with the help
of books and handwritten religious texts primarily written
in the Moldavian/Romanian language. The Epistles, apoc-
ryphal prayers and others were seen and perceived by the
Gagauz as a kind of a prayer. It is noted that this tradition
continues to operate among the Gagauzian population of
Moldova even in the present.

Key words: Christian written culture, apocryphal
texts, Epistle, handwritten religious texts of the Gagauzians.
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At the end of the XIX century and the beginning
of the XX century, Bessarabian Gagauz people went
through an intensive assimilation process of the
Christian written culture, which is connected with
the increase of their religiousness and strengthening
of their language and ethnic identity. Until the be-
ginning of the 20™ century, they lacked any kind of
literature in their native language including religious
one. During their stay in the Balkans and a long pe-
riod after they had moved to Bessarabia, the main
source of knowledge about Christian history and
dogmas for the Gagauz people were books in Kara-
manli language (written in the Turkish language us-
ing the Greek alphabet). Yet, these books cost much
and few could afford to buy and read them.

On the territory of Bessarabia, Gagauz people
encountered the lack of religious knowledge and lit-
erature and substituted them with the help of books
and religious texts handwritten primarily in the Mol-
davian language. Beginning with the second half, and
mainly the end, of the XIX century, in the archival
sources appear evidences that a small part of the pop-
ulation of some Gagauz villages (especially men) have
knowledge of Moldavian language and less of Rus-
sian. According to historiographical data, at the end
of the XIX century the apocryphal text The Dream of
the Virgin Mary, Mother of Jesus in the Moldavian and
Russian languages was spread among Bessarabian
Gagauz people [1, p. 18; 2, p. 24; 3, p. 53-54].

Atpresent, it was possible to find some handwrit-
ten compilations of religious content in the Gagauz
language written in the Cyrillic script. Field material
was collected during individual ethnographical re-
searches in 2008-2012 in Gagauz villages and towns
situated in the south of the Republic of Moldova:
Ceadir-Lunga district (town Ceadir-Lunga, village
Gaidari, village Cazaclia, village Besghioz) and par-
tially Comrat district (village Besalma). The material
was collected from the representatives of orthodox
belief - people of old age, committed Christians,
who systematically attend church and perform the
whole range of religious rites.

It should be mentioned that in the collected
handwritten compilations, depending on the inter-
est of the holder, different apocryphal texts are pre-
sent: The Epistle of Jesus Christ, The Epistles of Jesus
Mother, The Ordeal of the Virgin Mary, The Dream
of the Virgin Mary, Mother of Jesus, A Tale About 12
Fridays, The Meeting of the Archangel Michael with
Avizuh, with Satan’s Wing and others. Nevertheless,
the first three texts are present in all collected com-
pilations. (Non-abridged texts and their variants will
be published in the monograph research “The Apoc-
ryphal Texts through the Religiousness of Gagauz
People”. Some of them can be found in the supple-
ment of the published monograph [4, p. 292-372; 5,
p. 114-140, 407-442].

In this article, we will analyze one of the most
widespread among Gagauz people apocryphal tale
of the New Testament — The Epistle about Lord’s Day
(The Epistle of Our Lord Jesus Christ, Sent from Heav-
en by God). This apocryphal text is well known by
many Christian nations. In this text, Jesus prescribes
us to live righteously and honor Sunday because on
this day many important events took place: the An-
nunciation, the Baptism of Christ and His Resurrec-
tion, also the Doomsday will come on this day.

The Roman variant is considered to be the earli-
est one because it was mentioned in Jerusalem epis-
tle. The time of its appearance is attributed to the V-
VI century, while the scientists refer the creation of
the Jerusalem variant (the original text in the Greek
language) to the VII century. The first variant is
translated from Greek into Bulgarian in the XI-XII
century, and the second in the XIII-XIV century.
In Slavic book tradition, the most widespread is the
Jerusalem variant. There are known some editions
that appeared at different times (Russian and South
Slavic). The Bulgarians have both variants of this
epistle Enucmonus 3a Hedenamas overall they count
more than 60 [11]. The Russian scientists attribute
the appearance of Russian epistles about Lord’s Day
to the XV century (http://old_russian_writers.aca-
demic.ru). The apocryphal became widespread in
the Ukrainian written tradition. The plot influenced
the Ukrainian and Belarusian folklore and Russian
spiritual poems [1, p. 68-96; 2; 3].

Beginning with the XVI century The Epistle
about Lords Day became widespread among Mol-
davians and Romanians. The epistle is known under
different titles: Epistolia Domnului nostru Iisus Hris-
tos ce a trimis-o Dumnezeu din cer | “The Epistle of
Our Lord Jesus Christ, Sent From Heaven by God’,
Epistolie din Cer pentru respectarea Zilei Domnului/
“The Epistle From Heaven to Venerate Lord’s Day’,
Epistolie din Cer pentru respectarea Zilei a Duminicii/
“The Epistle from Heaven to Venerate Sunday”, Epis-
tolia lui Hristos pentru paza Duminicii/ “The Epistle
of Christ to Protect Sunday”, Legenda Duminicii/
“The Legend of Sunday”. Even today, according to
Romanian researchers, the epistle and other apocry-
phal texts (for instance The Dream of the Virgin Mary,
Mother of Jesus) have a wide circulation, as a talis-
man, on the given territory [16].

In this context, the question of primary impor-
tance is how apocryphal texts appeared in the Gaga-
uz milieu. In Gagauz handwritten compilations, the
title of the apocryphal text The Epistle of Our Lord
Jesus Christ, Sent from Heaven by God has minor
differences that are connected with the translation
style and use of religious terminology: Enucmonus
Busum Caabumnun Hucyc Xpucmocyn, anu énaool
Annax eéxmsan (Ceadir-Lunga), Enucmonus busum
Iaouwaxvimoic Mucyc Xpucmoc, anu énnaovt Annax
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eékman (Besghioz); Enucmonus 6usum Annaxvin
oony Mucyc Xpucmoc énadvt 6uss eéxman (Gaidari);
Enucmonus Caabunun Mucycy busum XpucmosyH,
anu énamviu Annaa 2ékmsn (Besghioz).

In Gagauz handwritten tradition, the Jerusa-
lem variant of The Epistle About Lords Day is widely
spread. We could not find in archival and historio-
graphical documents any evidence about the time
of its appearance and spread in the Gagauz milieu,
that makes it difficult to identify the time of appear-
ance of the Gagauz variant and determine “the first
source” of the translation into the Gagauz language
of the mentioned epistle and of other ones. There-
fore, we found it reasonable to study peculiarities
of epistles in the Gagauz language in comparative
aspect with analogical texts widespread among
neighboring peoples first of all Bulgarians, Molda-
vians and Romanians. Due to this method, we could
identify textual differences of epistles in the Gagauz
language, the peculiarities of their style and writing,
as well as the presence of foreign vocabulary. These
aspects connected with Gagauz apocryphal texts are
presented in some of our publications [6, p. 346-377;
7, p- 460-483, 602-614]. This allowed us to make
preliminary conclusions regarding “the first source”
from which translations into the Gagauz language
were made.

While comparing the epistle in Gagauz language
(it was taken the text from Ceadir-Lunga compila-
tion as the most accurate and complete) with Bul-
garian version [11], it was found that although the
plot and structure are in general the same, there are
substantial differences not only in details but also in
the content, a thing we can not say while compar-
ing the Gagauz variant with Moldavian/Romanian
ones. The translation of the title of the Gagauz Epis-
tle about Lord’s Day Enucmonust busum Caabunun
Hucyc XpucmocyH, anu énnadsl Annax 2ékmsm coin-
cides completely with one of the titles used by Mol-
davians and Romanians to name the same epistle
Epistolia Domnului nostru Iisus Hristos ce ne-a tri-
mis-o Dumnezeu din Cer. Not less important is the
fact that the sequence of epistles in Gagauz compila-
tions (The Epistle of Jesus Christ, The Epistles of Jesus
Mother, The Ordeal of the Virgin Mary) coincides
with handwritten traditions of Moldavians and Ro-
manians (Epistola lui Hristos, Epistola Maicii Dom-
nului, Aceastd carte aratd muncile crestinilor).

The comparison of the content of epistles about
Lord’s Day in the Gagauz language with similar texts
widespread among Moldavians and Romanians
shows practically their complete identity. According
to researches the oldest Romanian variant of “The
Epistle of Christ” (Epistola lui Hristos) is also known
under the name of “The Legend About Sunday” (Le-
genda Duminicii) presented in the collection of
B. P. Hasdeu [14]. For the comparison, we used the

epistle in Moldavian/Romanian language (transliter-
ated variant) that we managed to find in the inter-
net: Epistolia Domnului nostru Iisus Hristos ce ne-a
trimis-o Dumnezeu din Cer [12].

To identify the stylistic and textual differences
between Gagauz variants and Moldavian / Romani-
an ones, as well as to review elements of lexical bor-
rowings, we have chosen the most important frag-
ments from our point of view. For instance, in both
variants of “The Epistle of Jesus Christ” the main
stress is placed upon the criticism of Christians, who
are called pagans because they do not pay attention
to the outer forms of religiousness. Also one and the
same terms are used: imprilostitilor and pdgin, that
means pagan.

O! rdilor, o! imprilostitilor si pdganilor ce sunteti
voi / “Oh! You bad Oh! Filthy and pagan you are!”

In the three texts (from Cazaclia and Besghioz
compilations), the original language from which
the translation was made is completely preserved,
as we may think it is connected with the difficult
character of the fragment to translate. The frag-
ment was placed between brackets as an unclear
specification, the omission of which was banned:
(poLunop wiu vinpoLIEHUYUNOPL WU NbIH2APUUETOP
ue coimeyp 601i). In Besghioz compilation this frag-
ment is rewritten without translation but with sig-
nificant distortion: (nunap) witi unnpenos cotHnop e
ColHmMelY, 8al; POIUNOP WAL UHNPUTIECIIHUMIL TIOP Ul
noiHepagpuenop ue cyHmeu, 60i.

In the text taken from Ceadir-Lunga compila-
tion in the result of translation, the original language
was preserved only fragmentarily: O gananap xem
bIHNpenecMAp, XeM noleepeyniapo, Heticunuc cuc? /
«Oh, malicious, filthy and pagan you are!». The text
from Besalma compilation has a free translation al-
though the word pagan is preserved: Jvsi60n spovim
edep cuss, 0a OynyHepcoiHbiC bawka uwinepos, o ge-
nanap nazoinap / “The Devil helps you, and you find
for yourself other things, oh malicious and pagan”.

Another fragment, indicating “the first source”
language of the Gagauz variant, is connected with
the enumeration of sins. In the given fragment Mol-
dovan / Romanian terms denoting family relation-
ship are used:

Oh! Vai de nasul ce va face pdcatul cu find-sa si
finul ce va face pdcat cu nasd-sa; vai de cumnatul ce
va face pdcat cu cumnatd-sa! / “Oh! Woe to godfa-
ther, who will sin with his goddaughter and godson,
who will sin with his godmother; woe to brother-in-
law who will sin with his sister-in-law!”

In one text taken from Besghioz compilation,
the “original language” is partially preserved in the
given fragment (Ox-saii, 0 caadviua, anu snaep
2IOHAX KYMUUACLIHAH, 84, 0 0e KyMNMYT, YuHe paue
nokamyn xy kymmemsca — Besghioz), while in the
other two texts this fragment is translated entirely
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into the Gagauz language using Gagauz terminol-
ogy of family relationship: wyna, xymuua, xymu,
KpecHuua, OpazuHKy, 6y, eHumms, 6an0vicka.

Words of damnation are very frequently used in
Gagauz epistles and are expressed with terms used
by Moldavians and Romanians - 6zacmmam. While
mentioning the ordeal to which sinners will be sub-
dued, the lexeme mynka is widely used as in the Ro-
manian variant:

Goni-l-voi de la Mine blestematilor, in focul cel
de veci, cel nestins, in muncd <...> si blestemat sd fie
acel om care va lucra de Simbdtd seara pand Luni la
rasdritul soarelui <...>

Tuouns, 6Gaacmamamnap, 6euHuxa ameuiv
UMUHS, aHU XUY CIOHMep MYHKAS <..> XeM
bnacmamams _onypca o adamv, Kum UWIAPCA
Oxcymala] epmecu eeuepHsdans copa ma nazap
epmecu 2toH 0yyHoxa <...> (Cazaclia).

The lexeme mynka in the meaning of “ordeal” is
frequently used in many variants of this and other
Gagauz epistles. Only in texts from Ceadir-Lunga
and Besalma compilations this term is substituted
with Gagauz term of similar meaning - “3eet”: Xem
Kypmapovim adamvl xoeHoemur eemunosH / “The
person was released of the ordeal of hell”; seunuxa
amewst, anu crormas seemsa | “To the ordeal of fire,
that never dies out”; 6unscunuc, anu OxceHOeMUH
myHkanapua eudedxnunuc / “and know, you will be
sent to suffer the ordeal of hell” (Besalma).

In the process of translation, some foreign words
and expressions were simply rewritten, a thing that
might be connected with poor knowledge of Mol-
davian/Romanian language by the translator. Later,
the copyists distorted even more the words, which
subsequently led to transformation of lexemes and
of the meaning of the whole sentence (as an example
can serve fragments that contain the word pedepsele
and others).

So, in the Moldavian/Romanian variant, the
given fragment reads as follows: Atunci veti merge la
mormintele mortilor si veti striga: lesiti voi mortilor
din mormanturi sd intrdm noi de vii, cd nu mai putem
rabda muncile si pedepsele ce ne-a trimis Dumnezeu /
“Then you will go to the graves of the dead and you
will cry: “«The dead, come out of your graves to let us,
those alive, to enter them as we cannot bear the or-
deal and punishment that God sent on us anymore»”.

As we can see in some Gagauz variants the given
lexeme is almost unrecognizable. What concerns the
translation, then it coincides completely with the
Moldavian/Romanian variant presented above.

Osamanb 2udedHeHUco ENONAPUH Me3APNAPbIHA
oa 6ala]padmenvic: Yoo, Entonap, me3apoi
UHUHOSIHD, 2Upenum Ouc — Oupunap, 3epe 0asHama(s]
PoLC MyHKASAPA XeM HedANConapa, anu énfnjadv 6uss
Anna (Gaidari); O3amans eudednceHuc Entonepurs
mezapnapHaw 0a 6aalpancervico: QoikoiH, Entonapo,

Me3apviH UHUHOSHY, eupenump 6U3b — OUPUAp, 3epe
0asHAMAEPDICH MYHKANAPA XeMb pedAncanapa, aHu
én[n]aovt 6uss An[naja (Cazaclia) / “Then you will
go to the graves of the dead and you will cry: “«The
dead, come out of your graves to let us, those alive, to
enter them as we cannot bear the ordeal and punish-
ment that God sent on us anymore»”.

Although one text from old Besghioz compi-
lation is written with many grammatical mistakes,
however mainly this word is written correctly having
the ending that corresponds to the rules of Gagauz
language - nedsncanapa.

The next fragment has a special meaning in the
text. It represents an invocation in which the heav-
en origin of the letter is explained and the means
it should be spread is stipulated. In the fragment,
foreign lexemes are preserved (in the text they are
underlined) that indicate “the first source” from
which it was translated into the Gagauz language: fiii
(«CBIHOBBA»), vor mogsteni («<yHaCTIERYIOT»).

Si sd stiti cd aceastd epistold nu este facutd din
firea pamanteascd, ci este din cer si am trimis-o pe la
voi, crestinilor ca sd vd pdrdsiti pdcatele voastre §i sd
faceti voia lui Dumnezeu, ca sd fiti fiii luminii; iar vai
de preotul sau de calugdrul sau dascdlul sau diaconul
care nu o va citi inaintea oamenilor. §i sd o scrie §i sd o
aibe tot omul in casa sa i sd o trimeatd si pe unde nu
va fi, cd de mare folos este in casa omului; iar vai de
acela ce o va scrie si va lipsi vreun cuvant dintr-insa,
iar ferice de cei ce vor cumpdra aceastd sfantd epistold
si 0 vor da de pomand: acelor oameni li se vor ierta
pacatele si vor mosteni impardtia cerului de vor face
poruncile lui Dumnezeu ca Avraam §i ca Isaac si ca
Iacob (mold./rom.).

What concerns the meaning of the given frag-
ment that is present as well in Gagauzian epistles,
then it almost coincides word by word with the Ro-
manian text. In all variants are used lexemes such
as — ¢uronv (“sons”), mowmuna onyp (“will inheret”)
(Gaidari), puronv, mowmuna onyp (Cazaclia), puyn,/
mywmuna onyp / mouimenum onyp (Besghioz).

Xem 6unscunuc, ku 6y kuam oulu]n[v] anviima
monpax 10Cm0OHOS UHCAHOAH, ama 2éK 103[10|HOsHD
énanma, onacviHvic Pitone OwH[H]eds. Xem eail, 0
nonasviH Xem KamyzepuH, xem 0 0ACKA/IbIH, OSKOHYH
OHAHbIHA, aHevicl|0a <...> ONICYH xep 6up adamuvin
e6UHOA O0a énacuin Hepensapos €x 3epe O[]k
gaiidacel 6ap adamuvit eBUHOS ONCYH, XeM 2eHS KUM
A3apca nponycmum eospca, eatl, OUp c060 OHYH
UYUHOSH, He MYy OHAHbIHA KUM CAMblH anblpca
6y ceamoii kuxadvl 0a 6awinapca - o adamviH
2IOHAXTIAPLL NPOCI OTIYP, 04 MOWMUHA ONYP 2€K
w03[10]H0s, xem mamana mymapcs An[njaxoin
nagnapol, Aepamnan xem Vlcaxknan, xem Sxoena...
(Gaidari) / “And know that this epistle is not written
by man on earth, but sent to you, Christian people,
to make you leave your sins and comply with God’s
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will to become sons on earth. Woe to that priest or
monk or psalm-reader or deacon who will not read
it to people. And it should be rewritten and it should
be present in the house of each person and be sent to
places that lack it as it is of great use to the house of a
person who has it. Woe to the copyist who will miss
a single word. Blessed is the man who will buy this
sacred epistle and will make it a present as all their
sins will be forgiven and he will inherit the Kingdom
of Heaven if they comply with God’s will as Abra-
ham, Isaac, Jacob did”.

The lexeme mogteni / mowmuna is frequently
found in other fragments and other variants of Ga-
gauz epistles: [la éna énviudnam paii uMuHs 0ncyH
MYUIMUHA Be4HUKAST; 04 MOWMUHA ONYD 2€K 103[10]
Hos (Gaidari); énvi[ii]oxcam pati tuiinsg mowmeHum
oncyn seunuxa (Besghioz) and others / “T will send
(that man, who will have the epistle) to Paradise and
he will inherit the Kingdom of Heaven”

In general, all epistles in the Gagauz language
are rich in lexemes and expressions that show con-
nection with Moldavian/Romanian variants. With
the passing of time, some of the borrowed words be-
came part of the Gagauz language and their mean-
ing is clear to ordinary people. For instance to denote
the concept of “witness” the Gagauz people widely
use the term mapmyp. This lexeme is equally used in
both Romanian and Gagauz variant: Pentru aceasta
alergati la duhovnicii vostri de va mdrturisiti pdcatele
voastre iertate vor fi (mold./rom.).

The contentof thisfragmentisreflectedin the Ga-
gauz variant: J]a ee3spcuHv 0yxX08HbLIAPbIH ApObIHa,
mapmypucur npocmeoscut cionaxnapmoidvl (Gaid-
ari): 0a ze3sipcun OYX08HUNAPUH APObIHA, MAPMYPUC
edscuHucy eroHaxnapHuizvl (Cazaclia): 0a cesepcunuc
oyxeenounapvit (?) apoviHa MaApmypucum eoscuHuc
2énaxnapnoisvl (Besghioz) / “Go to your confessors
and confess your sins”

A special connection between Gagauz and
Moldavian/Romanian Epistle about Lord’s Day can
be seen in one text from Besalma compilation. The
same formula of damnation addressed to Arianism
is presented in it as in the Moldavian/Romanian text
of The Epistle of Jesus Christ:

Aw onmac o adama Kycap 6apcaxnapHvl HUMs
Apenun / “Damned will be that man and will puke
their guts as an Arian” (Besalma).

Anatema sd fie acel om, si sd se verse matele sale
ca ale lui Arie [12].

It is supposed that in more recent Epistles about
Lord’s Day in the Gagauz language the given frag-
ment was omitted due to historical irrelevance and
complete blur of meaning of the given fragment to
religious people of new age. We would like to point
out that according to one of the main thesis of Ari-
anism, Christ was created by God, and as a result
has the beginning of his origin and is not equal to

God, that is to say Christ is not consubstantial with
God. Arianism is a theological teaching of the IV-VI
century AD. In 325, at the First Ecumenical Council,
Arianism was condemned for heresy, and as creed
(Nicene Creed) was adopted the doctrine about
Trinity consubstantiality. Until the VI century, Ari-
anism was the state religion of Germanic states [15].

The comparison of Epistles of Jesus Christ in Ga-
gauz language (8 in number) shows that almost in all
of them Moldavian/Romanian terms and expressions
are present. The texts from Ceadir-Lunga compila-
tion have the most accurate translation. Many Molda-
vian/Romanian lexemes are substituted with Gagauz
synonyms, for instance: seem (instead of mywxa),
esnamnapot (instead of puyn), émrop edunednexnapo
(instead of mowmuna onyp) and so on. However, it
still contains some Moldavian/Romanian words, as
for example nedsncanapa and others.

It was possible to identify some mistakes of
meaning, passing from one text to another with the
help of Ceadir-Lunga and Moldavian/Romanian var-
iants. Referring to “the first source”, we can state that
in Ceadir-Lunga texts, expressions that are charac-
teristic to Moldavian/Romanian language (mynxada
poicuna) are sometimes present but as a rule, they are
accompanied by the translation of their meaning into
the Gagauz language. What concerns Russian words
in Gagauz texts, we should take into account the
fact that Moldavian/Romanian texts have the same
amount of such words. On this basis, we can say that
the apocryphal literature in Moldavian/Romanian
language served as one of the sources of Slavic vo-
cabulary into Gagauz religious texts.

Multiple rewriting of texts and illegible hand-
writing very frequently became the cause for chang-
ing the meaning and writing foreign lexemes. In
many compilations, the illegible words were correct-
ed by the copyist and instead of them words similar
in sound to Gagauz ones were written that subse-
quently led to the transformation of the content of
separate fragments, which passed from text to text.
As a result, the texts were adapted through the prism
of people’s mind taking into account the moral and
legal norms of Gagauz people.

%%

Thereby, the lack of any kind of evidences in the
statements of local Bessaraban clergy about the ex-
istence of apocryphal texts in the Gagauz language
at the end of the XIX century proves the fact that
the texts were translated into the Gagauz language
later. The presence of many foreign borrowings
in the Gagauz texts eloquently points to “the first
source” of translated Gagauz texts from Moldavian/
Romanian language. Moreover, in one of Besghioz
compilations the title of The Epistle of Jesus Christ
and The Epistle of Mother of Jesus is preserved in the
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Moldavian/Romanian language while the content of
the rest of the text is translated into the Gagauz lan-
guage: Eniicmoniia JJommynyii nocmpy Icyc Xpiicmoc
ue-o m[plimeck Jymnesey yucuy uepto / “The Epis-
tle of Our Lord Jesus Christ, Sent from Heaven by
God”, Enucmonus Maiixa Jomuynytis | “The Epistle
of Mother of Jesus” The form of addressing to Jesus
Christ coincides entirely with the form in the Ro-
manian variant: /Joamue Vcyce Xpucmoace, [Jomne
Hucyce Xpucmoce and so on.

Data provided by different sources indicate that
a part of Gagauz population spoke Moldavian lan-
guage and not other languages (partially the Bulgar-
ian language, and before the end of the XIX century
beginning of the XX century the Russian language).
In addition, the presence of foreign vocabulary in
Gagauz texts points to the ethnical environment
from which these texts appeared as a result of in-
tense ethno-cultural contacts. Due to some objective
factors, the Gagauz environment happened to be a
fertile ground that accepted and carefully preserved
the Moldavian (and Russian) apocryphal heritage.
Despite the common structure and content of the
texts, Gagauz texts absorbed the peculiarities of the
Gagauz language and people’s views, representing
independent variants of these testimonials.

In general, we can say that the systematization
and analysis of the material, in the framework of pre-
viously unexplored sphere of the spiritual culture of
the Gagauz people, gives us opportunity not only to
study their religious notions of good and evil, virtue
and sin and of the other world more profoundly, but
also gives the possibility to look in a new light at the
process of ethno-cultural interaction of the Gagauz
people with neighbouring nations that took place on
the territory of Bessarabia in the XIX - XX centuries.
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Foto 1. “The Epistle of Our Lord Jesus Christ, Sent
From Heaven by God” (Ceadir-Lunga)
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Foto 3. “The Epistle About Lord’s Day” (Comrat)
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Foto 2. “The Epistle of Our Lord Jesus Christ, Sent
From Heaven by God” (Beshgioz)
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