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Rezumat
Sistemul noetic de concepte referitor la
problemele etnologice, exemplificate in studiul
traditiilor de educatie ale evreilor din
Republica Moldova

Sistemul noetic de concepte bazat pe teza cd etica
este initial imanentd constiintei mitologice este centrat pe
studierea manifestarilor spirituale si existentiale ale omu-
lui. Termenul ,,noetic” folosit aici implicd ,,spiritual” in
aspect existential, in sens antropologic in loc de cel teo-
logic. Constiinta mitologicd este definitad ca tot ce este
existential important In adancul inconstientului, inclusiv
intuitia, si tot ce este in partea verbalizatd a constiintei,
conditionat prin aceasta. Sistemul este destinat dezvaluirii
si Intelegerii continutului implicit de activitate al consti-
intei mitologice, evidentiind aspectul armonizator (etici-
zant) al acestei activitati, inclinatia ei catre sens/etica sau,
dimpotriva, aspectul sau dezarmonizator sau confruntare
cu etica. Sistemului noetic corespund si sistem aparte de
concepte-cheie si definitiile lor. Pentru dezvoltarea lor au
fost folosite urmatoarele aspecte: studiul hermeneutic si
fenomenologic a intuitiilor constiintei mitologice; idei ale
unor ganditori ilustri; specificitati etnoculturale. Sistemul
noetic aplicat etnologiei poate fi privit ca: mod de dezvol-
tare a ideilor lui Clifford Geertz despre experienta noetica;
mod inovator de a le partaja; instrument de identificare a
sensurilor intrinseci ale experientei etnice si verbalizarea
acestora. Sunt oferite exemple de identificare a acestora in
educatia evreilor din Moldova.

Cuvinte-cheie: experientd noetica, constiintd mito-
logica, maxime hermeneutice, modele interpretative etno-
logico-noetice, educatie evreiasca, eticd, patrimoniu cultur-
al imaterial.

Pesrome
HosTuueckasi cucteMa KOHUENIUI B IPUMEHEHUH K
ITHOJIOTHYECKOIl MpodjeMaTHKe: HA pUMepe
HCCJIeJOBAHMS TPAAMLMII BOCIIMTAHHS Y eBpeeB
Pecnydiauku MoJsjgoBa

Hoostudeckass cructema KOHIEMIHMHA, Oa3upysach Ha
Te3Huce, UYTO ITHKA MMMaHEHTHAa MH(OIOTHIECKOMY CO-
3HAHUIO, OPHEHTHUPOBAHA Ha HCCIEIOBaHUE ITYXOBHO-IK-
3UCTEHIMAJIBHBIX TPOSABICHUN YeNOBeKa. TepMHUH «HO-
9THYECKOe» 371eCh 0003HauaeT «IyXOBHOE», MpPUYEM B
9K3UCTEHIUATBHOM aCIEeKTe U HE B TEOJIOTUYECKOM CMBIC-
Je, a B aHTporojorudeckoM. Mudooruyeckoe co3Ha-
HUE OIpeaenseTcss Kak BCe JK3UCTEHLUAIbHO 3HAaYMMOE
B DIyOMHAX OECCO3HATENBHOTO, MHTYHIIUMS B TOM YHCIIE,
a TaKkXke Bce B BepOaM3yeMOW YacTH CO3HAHWUS, YTO STHM
oOycioBieHo. CHcTeMa OpUEHTHPOBAaHA HA BEBISBICHUC H
OCO3HAHNE WMIUIAIUTHOTO CONCPXKAHUS IESITCIhHOCTH
MH(OJOTHIECKOTO CO3HAHUS, AaKICHTUPYS TapMOHH3U-
PYIOUHA (STH3UPYIOMIHIA) acTIeKT ATOH NesSTeTFHOCTH, ee
YCTPEMIIEHHOCTB K CMBICITY/3THUKE — FITH K€, HAlIPOTHUB, Je-
TapMOHU3UPYIOIINI €€ acreKT, KOH(PPOHTAINIO C 3THKOH.

https://doi.org/10.52603/rec.2022.32.08

Hoostndeckoii crctemMe COOTBETCTBYET Oco0asi cucTeMa
KITIOUEBBIX MOHATHH M nX aeduaunmid. [Ipn ux pazpabor-
K€ UCIIOIb30BAIUCh: FE€PMEHEBTHKO-(EHOMEHOIOTHIECKOE
pPacCMOTpPEHHE HHTYHIMHA MHQOIOTHISCKOTO CO3HAHUS;
nacu, nNpuHagJICKamue BBIJAIOIIHUMCA MBICIIUTECIAM, IT-
HOKYJIbTypajbHasi KOHKpeTuka. IIpuMEeHUTENbHO K 3THO-
JIOTHU HOATUYECKYIO CHCTEMY MOYKHO paccMaTpuBarh Kak:
cBoeoOpasHoe pasputue waei K. ['mpra o HOAITHYECKOM
OITBITE; MHHOBAIIMOHHBIA CHOCOO €ro mepeaadd; MHCTpY-
MEHT JUIS BBISIBIICHUS CYITHOCTHBIX CMBICIIOB THHYECKOTO
OITbITa ¥ X BepOanu3anuy. JlaHbl IpUMEpHI UX BBISIBICHHS
B BOCITUTAHHH Y MOJITABCKUX €BPEEB.

KiroueBble cjioBa: HOXTHYESCKUH OIBIT, MU(OIOTH-
YEeCKOE CO3HAHUE, TePMEHEBTHUECKHE MAKCHUMBI, MHTEp-
MIPETaTUBHBIE 3THOJIOTO-HOITHUECKUE MOJIENH, eBpeiickoe
BOCIIMTaHHUE, ITHKA, HEMaTepHUalbHOE KYJIBTYpHOE Haclie-
aue.

Summary
Noetic system of concepts in reference to ethnological
issues as exemplified in the study of traditions of
upbringing among the Jews of the Republic of Moldova

The noetic system of concepts based on the thesis
that ethics is originally immanent to the mythological con-
sciousness is centered on studying the spiritual and exis-
tential manifestations of man. The term “noetic” used here
implies “spiritual” in the existential aspect, in the anthro-
pological sense not in the theological one. The mytholog-
ical consciousness is defined as everything existentially
significant in the depths of the unconscious, including in-
tuition, and everything in the verbalized part of conscious-
ness, which is conditioned by it. The system is intended
for revealing and comprehending the implicit content of
the activity of the mythological consciousness, highlight-
ing the harmonizing (ethicizing) aspect of this activity, its
inclination to meaningfulness/ethics, or, on the contrary, its
de-harmonizing aspect or confrontation with ethics. A spe-
cial system of key concepts and their definitions complies
with the noetic system. The following issues have been used
for their development: hermeneutical phenomenological
examination of intuitions of the mythological conscious-
ness; ideas belonging to prominent thinkers; ethno-cultural
specifics. The noetic system applied to ethnology can be
regarded as: a sort of development of C. Geertz’s ideas of
noetic experience; an innovative way of sharing it; a tool
for identifying the intrinsic meanings of ethnic experience
and their verbalization. Examples of their identification in
the upbringing of Moldovan Jews are provided.

Key words: noetic experience, mythological con-
sciousness, hermeneutic maxims, interpretative ethnolog-
ical noetic models, Jewish upbringing, ethics, intangible
cultural heritage.
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Introduction

The article! provides a general idea of: the no-
etic system of concepts developed by us; the op-
portunities it offers; the particularities of their ap-
plication. The article can be regarded as a concise
and selective (applied to ethnology) abstract of a
monograph on the noetic system, which will com-
bine and further develop our research findings on
creating and integrating its components such as
concepts, notions, the course of scientific thinking,
and special tools into the noetic system.

Noetic System of Concepts: Brief Informa-
tion

The noetic system of concepts based on the the-
sis “that ethics is originally immanent to the mytho-
logical consciousness, both the archaic one and the
post-archaic one” (Cusnir 2019: 36) is intended for
studying spiritual and existential manifestations of
man.

The term “noetic” used here implies “spiritu-
al” in the existential aspect, in the anthropological
sense not in the theological one?.

Therefore, this system is intended for revealing
and comprehending the implicit content of activi-
ty of the mythological consciousness, highlighting
the harmonizing (ethicizing) aspect of this activity,
its inclination to meaningfulness/ethics, or, on the
contrary, its de-harmonizing aspect or confronta-
tion with ethics.

Within the noetic system of concepts, the
mythological consciousness is defined as every-
thing existentially significant in the depths of the
unconscious, including intuition, and everything in
the verbalized part of consciousness which is con-
ditioned by it’.

This interdisciplinary system is based on the
works by many prominent researchers, including the
achievements of interpretive (hermeneutic) anthro-
pology by C. Geertz, the ideas by J.-J. Wunenburg-
er, C. Hiibner, A. Schweitzer, V. Frankl, E. Fromm,
M. Bakhtin, N. Berdyaev, Olga Freidenberg, J. Orte-
ga 'y Gasset, and K. Jaspers.

Ethics here primarily implies striving for ac-
tions which conform to the “basic ethical princi-
ple” formulated by Albert Schweitzer: “good con-
sists in maintaining, assisting and enhancing life,
and to destroy, to harm or to hinder life is evil”
(Schweitzer 1947: 262).

However, within the noetic system, another defi-
nition of the concept of “ethics” is used: it de facto
includes the above issues and is examined further.

Key Concepts of the Noetic System: Herme-
neutic and Phenomenological Particularities of
Developing their Definitions

The key concepts of the noetic system include:
ethics, freedom, essence, meaning, catharsis, myth-
ological consciousness, the totem-life/non-totem-
death dichotomy, the myth of laughter, the myth of
the abolition of non-totem-death, ethical evolution
of mankind, megamodern, sacredness (absolute
significance) of the individual entity?, ethicizing
harmonization of the Universe, transcendence of
the individual entity, hermeneutic maxims, implicit
principles of upbringing (view of life, behavior) ac-
cording to the Decalogue, constructive philosophy,
Besht’s constant concepts, sources of noetic im-
pact, the principle of catharsial comprehension, etc.

Within the noetic system of concepts, a special
system of key concepts and their definitions has
been developed.

The following issues have been used for their
development:

a) phenomenological examination of intuitions
of the mythological consciousness and their herme-
neutical identification;

b) definitions and ideas belonging to prominent
thinkers;

c) various ethno-cultural specifics revealed
during our research.

Hence, the particularity of definitions within
the noetic system lies in the fact that they frequent-
ly represent phenomenologically detected and her-
meneutically verbalized intuitions of mythological
consciousness.

Let us demonstrate several examples of such
definitions.

Ethics/good® is a combination of such hypos-
tases as:

1) the good essence of the world (shelter and
support);

2) contact, co-creation, dialogue of man with
his own, the world’s, or other people’s essence
(often all this has a laughter character); therefore,
serving to protect-and develop the essence of man
and of the world, not to destroy;

3) principles one explicitly or implicitly estab-
lishes individually, because one’s essence craves
for them and rejoices in them;

4) following the specified principles and/or
striving for them.

“The essence is what man feels as the founda-
tion of his individuality and the Universe — a basis
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which exists as a sort of hidden infinity, a positive
‘subtle reality’ (felt as love, creativeness, freedom,
etc.).

It is exactly this feeling of infinity that the
above-mentioned effective developments by psy-
chologists and philosophers of the 20" century refer
to. Moreover, the level of essence combines both
the uniqueness of each person and the generality of
all people.

The meaning as such is a manifestation of the
essence, the presence of the infinite, which is pos-
itive, in the individual and the specific” (Kyumaup
2019: 87).

Concepts as components of the noetic sys-
tem: brief characteristics

1. The concept of ethicizing mythological con-
sciousness (which is the concept of humanization of
myth®) systematically identifies and researches such
fundamental functions of mythological conscious-
ness as: (1) ethicizing harmonization of the Uni-
verse, (2) transcendence of the individual entity,
and (3) formation of catharsis. The implementation
of any of these functions, which is often implicit,
is accompanied by the implementation of the other
two.

It should be mentioned that, in particular, by
practicing harmonizing actions within a particu-
lar narrative, the mythological consciousness per-
ceives this process as a real foreshadowing/imple-
mentation of harmonization of the Universe as a
whole.

For the mythological consciousness, the emer-
gence of catharsis is evidence that ethicizing har-
monization of the Universe has really taken place.

Catharsis (according to the intuitions of the
mythological consciousness) is a transformation of
reality: as a result of discovering/revealing the es-
sence (mimesis), man and the world become more
real.

Catharsis can be either artistic or existential,
depending on the nature of its source (whether it is
a work of art or an action/event).

2. The concept of megamodern’ examines the
existential structure of the present-day cultural ep-
och® that emphasizes the relevance of the search
and the revealing the meanings and is also a rele-
vant stage in the ethical evolution of mankind®.

One of the basic meanings spread by this epoch
is the following: “The essence of man as an indi-
vidual entity, the essence of the world as love and
creation, and truth as the existence of mystery, the

infinity of meaning become the measure of value”
(Kymaup 2019: 90).

Megamodern is characterized by the purpose-
ful use of “laughter as a reportable tool of catharsis
(according to M. Bakhtin)” (Kymuup 2019: 89), in-
cluding such a common form as creative irony.

3. The concept of aesthetic meaning “is based
on the idea that the essence of art is identifying the
aesthetic meaning, i. e. a particle of meaning as
such, with which man comes into contact while a
work of art is being created or perceived” (Kymuup
2010: 4).

The identified concepts are united with each
other by the general course of scientific thinking
and the key concepts listed above, among which the
concept of “meaning” in its anthropological aspect
plays a special part. (It should be mentioned that
the concept of man according to V. Frankl is de fac-
to based on the category of meaning).

C. Geertz on the importance of concepts of
“meaning” and “noetic experience”

Clifford Geertz, a prominent American an-
thropologist, consistently examines the concept of
“man” in correlation with the concept of “mean-
ing”: “The view of man as a symbolizing, con-
ceptualizing, meaning-seeking animal, which has
become increasingly popular both in the social sci-
ences and in philosophy over the past several years,
opens up a whole new approach <...> to the un-
derstanding of the relations between religion and
values. The drive to make sense out of experience,
to give it form and ovder, is evidently as real and
as pressing as the more familiar biological needs”
(Geertz 1973: 140).

C. Geertz regards the “varieties of noetic ex-
perience” as one of the “strands™ of his science
(Geertz 1983: 155). The noetic system of concepts
is focused on a similar task.

Noetic system of concepts: selective descrip-
tion of the instrumentarium (as an aspect of in-
novative opportunities in the sphere of ethnolog-
ical research)

Ethnological research applying the noetic sys-
tem has special tools for conceptualizing the “vari-
eties of noetic experience”, 1. . solving the scientif-
ic task formulated by C. Geertz as follows:

“..how to get at the curve of someone elses
experience and convey at least something of it to
those whose own bends quite differently” (Geertz
1983: 156).
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The above instrumentarium includes the con-
cept of a “hermeneutic maxim” and a set of other
concepts, as well as interpretive ethnological noetic
models. Since ethnological experience intensively
reveals itself via the existential experience of an
ethnos (stories and meanings conveyed by them),
the particularities of its application are determined
by the hermeneutic and phenomenological ap-
proach.

Hermeneutic maxims as elements of
existentially relevant particularities of
intangible cultural heritage

“A hermeneutic maxim is such a description of
an element of the world view shaped by the myth-
ological consciousness within the narrative under
examination which can be structured according to
the hermeneutic syntagm stating, ‘the Universe is
such that...’

Every ‘hermeneutic maxim’ is actually a de-
scription of ‘what man really thinks’. In other
words, any hermeneutic maxim is, in accordance
with its definition, a certain statement which ideally
complies with the thesis by J. Ortega y Gasset: ‘It
is important that, in each specific case, man thinks
what he really thinks’.

We define as ‘hermeneutic maxims of obliga-
toriness’ those maxims where the hermeneutic syn-
tagm stating, ‘the Universe is such that...” may be
left unverbalized, but is clearly implied and shapes
a structure which can be descriptively denoted as,
‘act in such a way that...”” (Kymaup 2021: 241).

As it has been clarified during the research,
hermeneutic maxims represent existentially rele-
vant “ethno-cultural particularities which are one of
the important components of the intangible cultural
heritage” (Kymnup 2021: 245).

The notion of the “source of noetic impact”: as-
pect of consideration of the noetic system as an
innovative way of conveying noetic experience

Hence, the use of the noetic system of concepts
is an innovative way of conveying the ethnic noetic
experience from persons who have chosen one of
the paths or curves to the rest of mankind “whose
own bends quite differently”.

In this metaphorical statement by C. Geertz,
the “curves” stand for complex areals and/or sourc-
es of noetic impact on man which occurs implicitly
and explicitly, directly and indirectly.

The noetic sources are shaped by “informa-
tion fields” of various objects, such as the Deca-

logue (Ten Commandments), modern philosophical
ideas, implicit developments of the folk mytholog-
ical consciousness of a particular ethnos and/or a
specific locus, works of art, adults’ examples fol-
lowed by children, etc.

However, having found itself in a specific in-
formation field, the mythological consciousness of-
ten perceives it:

e in a non-linear way;

e in a non-literal way;

e selectively and creatively, concentrating
on its permanent goal of harmonizing the Universe
(if and as long as this tendency is not distorted or
blocked).

Therefore, to reveal the real interconnection
between creative actions of the mythological con-
sciousness and a particular object’s information
field, we must first understand which noetic infor-
mation it actually borrows from this source.

According to our definition, a noetic source, or
a source of noetic impact, is a hermeneutic and phe-
nomenological description of the noetic informa-
tion the mythological consciousness actually bor-
rows from an object’s information field perceiving
it as its “food” which gives it power, opportunity,
and the “right” to harmonize the Universe.

A noetic source can be revealed by applying
the hermeneutic and phenomenological approach
and the components of the noetic system of con-
cepts. (As a rule, during this process, the noetic sys-
tem itself is refined and developed).

Let us explain the above using a particular ex-
ample.

While examining Moldovan Jews’ upbringing
processes, one can be convinced of the following.
These people (regardless of all the differences in
their destinies and upbringing) are directly or in-
directly, to a greater or lesser extent, influenced by
the “information fields” shaped by such objects as:

a) the Decalogue;

b) developments of folk mythological con-
sciousness connected with folklore stories, includ-
ing the Hasidic ones, in a certain way;

c¢) manifestations of a special tendency in mod-
ern philosophy we call “constructive philosophy”'’.

We have detected three sources of noetic im-
pact corresponding to them, such as:

1) implicit principles of upbringing (view of
life, behavior) according to the Decalogue;

2) Besht’s constant concepts;

3) maxim concepts shaped by constructive phi-
losophy'!.



2022, Volumul XXXII

REVISTA DE ETNOLOGIE SI CULTUROLOGIE

E-ISSN: 2537-6152 71

Implicit principles of upbringing (world per-
ception, behavior) according to the Decalogue!'”

1. Increased attention to the ethical range of
problems.

2. Focus on development, deepening, and com-
prehension of contact with the bright essence of ex-
istence.

3. Focus on developing and using the intellect.

4. Focus on learning, as well as teaching what
has been learned.

5. Humanism interpreted as a subsequent com-
prehension of the concept of man as a being of
absolute significance who is sacred and shares the
same essence with infinity; it is felt as the inmost
essence of existence — bright, creating all the good
things, and equivalent to the infinity of love.

6. Intention of performing deeds (on the phys-
ical and metaphysical levels), striving for the ethi-
cizing harmonization of the Universe.

7. Sensation of absolute freedom, including
freedom of thought. Only the things you are essen-
tially craving for individually are pre-assigned, and
absolute support from the infinite power is actually
promised.

8. Frequently unconscious sensitivity to an
encouraging and metaphysically experienced re-
sponse from God (ethics) to a particular person’s
individual choice. Man starts feeling: his being
chosen for his unique ethical path; powerful sup-
port from God on the ethical path chosen; and even
the sensation that this support is extended to his de-
scendants and fellow-thinkers.

Besht’s constant concepts in the context of
the concept of “Achsenzeit”

The concept of the “individual essence” as the
basic component of the Achsenzeit concept (formu-
lated by K. Jaspers) also includes periodization of
its perception by mankind (discovering the individ-
ual essence, its significance, and sacredness; gradu-
ally mastering this information). The mythological
consciousness plays an important part in this eth-
no-cultural process. One of its evident manifesta-
tions is the way harmonization of the Universe is
formed in Hasidic folklore. We refer to the harmo-
nizing constants identified by us there as “Besht’s
constants” after Israel Baal Shem Tov, or Besht, the
“good miracle worker” and religious thinker whose
personality determines the particularities of Hasidic
stories and their impact on the 20"-century philoso-
phy (via M. Buber and M. Bakhtin).

“Besht’s constants are: sacred humanism,
metaphysics of an act, the Dialogue as a Meeting,
and simcha (‘joy’).

Sacred humanism postulates the sacred nature
of the individual essence: God and man are a con-
substantial whole, and this common essence is love
as joy.

Metaphysics of an act is described by such
maxims as ‘Everything is not in vain’ and ‘To save
everything’, postulating that there are no efforts
taken in vain; even a person’s minor subtle move-
ment towards the light is decisive and changes the
world for the better.

The Dialogue as a Meeting is described by
such maxims as ‘Everything is not accidental” and
‘Everything is alive’.

The simcha constant describes the joy of
‘snuggling’ to the true essence of the world and
postulates the following: everything existing in the
world is God, whereas God is love and joy; evil has
no essence or true power over people, it is illusory;
Paradise exists here and now; man’s duty is to make
it evident by making efforts, including those made
on a spiritual level; the feeling of joy and laughter
are efficient” (Kymraup 2021: 244).

Ethnological noetic models of comprehend-

ing hermeneutic maxims

Applying the instrumentarium of the noetic
system and simultaneously developing it, we have
put together a basic interpretive model titled “Com-
prehending Hermeneutic Maxims” and a number of
its modifications.

The implementation of the paragraphs of this
model while comprehending the narrative and/or
its fragments in the interpretive way requires: iden-
tifying a hermeneutic maxim /semantic blocks of
conjugated hermeneutic maxims; comprehending it
in relation to the phenomena of an ethnic noetic and
chrono-noetic nature' (including: Besht’s constant
concepts or other ethno-cultural constant concepts
revealed in the folklore of an ethnos; ideas typical of
the thinking of representatives of an ethnos; maxim
concepts of constructive philosophy); conclusions
of a noetic and theoretical nature (if comprehend-
ing a maxim offers this opportunity); identifying a
maxim as a harmonizing one or a de-harmonizing
one (depending on whether it was shaped by the
mythological consciousness pursuant to its harmo-
nizing function); identifying it as a “cathartic” one
or a “routine” one, and other activities.

Depending on the particular tasks, the mod-
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el can be modified and enriched by a number of
paragraphs. This model’s modifications have been
developed to be applied to examining Moldavian
Jews’ Yiddish set expressions, Jewish folk tales,
etc.

The modification intended for researching the
traditions of upbringing among Moldovan Jews has
received a special title: “The Decalogue and Har-
monizing Hermeneutic Maxims of Obligatoriness:
An Aspect of Upbringing.” Consequently, it itself
has become the basis for the models: (1) “The Dec-
alogue: The Aspect of Upbringing (the Case of an
‘[-Document’ as a Literary Work with an Upbring-
ing Paradigm)”; (2) “Ethnological Noetic Exam-
ination of Upbringing Paradigms Communicated in
the Course of Historical Events”.

Noetic system of concepts: an example of

application (comprehending traditions of

upbringing among Moldovan Jews)

We shall demonstrate the innovative possibili-
ties for ethnological research offered by the noetic
system of concepts, using such an example as com-
prehending Moldovan Jews’ traditions of upbring-
ing. The essence of the methodological approach to
the topic of “Jewish upbringing” is borrowed by us
from Gerard Kahn (Swiss education specialist and
psychologist); his approach is modified with the
help of the noetic system of concepts'*.

Due to the fact that this article is relatively
concise, and providing full examples of relevant
studies here is impossible, we shall limit ourselves
to brief selective information about two of them.
(The following models have been applied: “Eth-
nological Noetic Examination of Upbringing Par-
adigms Communicated in the Course of Historical
Events”; “The Decalogue and Harmonizing Her-
meneutic Maxims of Obligatoriness: An Aspect of
Upbringing”).

In the first case, a fragment of memoirs by losif
Lvovich Daylis (1893—-1984), a famous Bessarabi-
an violinist, violist, and music teacher, is examined.

As a child, he witnessed the pogrom in Chisi-
nau in 1903: a crowd of murderers breaking into
their yard; his parents’ and neighbors’, Jews’ and
non-Jews’ behavior at that time; his thoughts and
feelings caused by these events. Describing these
facts at the age of ninety, losif Daylis follows the
same paradigm of resisting evil which determined
his relatives’ and neighbors’ actions, in a non-linear
manner. In other words, he conveys it to his descen-
dants and readers by developing it creatively.

This upbringing paradigm can be formulated as
follows:

“Even in a situation which seems to be lost in
advance in the battle with evil, there is an opportu-
nity to resist it: both by acting in the material world
and metaphysically (noetically, by a heroic deed of
the spirit). One should respond to misfortune with
a brave multiplication of good” (Kymmuup 2022a:
214).

Thus, it is all about the will to resist evil.

In the second case, we have examined a text
which (unlike the first one, which is full of drama)
tells us about an ordinary course of life. Howev-
er, implicitly, it describes a phenomenon which is
vividly paradoxical as compared to everyday life.
Namely, this is creative will.

Thus, the narrator implicitly provides the infor-
mation:

1) about the profound, indestructible imma-
nence of man’s creative will;

2) that both its manifestations and sharing the
messages about this profound immanence can look
quite ordinary;

3) that even long-term consequences of such
manifestations can be uncontemplated, good, and
implicitly testify that everything is not in vain.

Susanna Cusnir (1929-2018), a native of Chisi-
nau, teacher, journalist, and writer, tells us about
Haim-Leib, her grandfather, and about the house he
taught her to draw when she was a child:

“Haim-Leib aspired to develop his artistic in-
clinations, and Grandma Tsilya, his wife, was very
resentful of the fact that he, a family man, attend-
ed an art school together with ‘some snotty-nosed
kids’. As to me, I really liked that Grandpa taught
me to draw various animals and even people. His
best act was the picture of a two-story house with
chimneys and a roof with a latticework fence. A
winding road led toward the house, and a sprawling
tree grew in front of it. Many years later, I taught
my kids and even my grandson to draw the same
house...” (Kymaup 2016: 5).

At the moment when the grandfather taught
his little granddaughter to draw, she probably was
glad to discover that one could create the worlds
of “various animals and even people” by means
of drawing (creativity). These worlds were cozy:
they had places where those creatures could dwell,
where it was warm in winter (due to the chimneys),
and green in summer due to the tree. Moreover, one
could create a road to that place and even elimi-
nate the danger of occasionally falling off the roof
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(by drawing a latticework fence). At the same time,
however, the child noticed another moment: Grand-
ma Tsilya really disliked the fact that Haim-Leib, a
respectable person, was attending an art school. It
is unlikely that the little girl deliberately thought
about it. Yet, from the point of view of the childish
consciousness perceiving the world, the following
things were evident.

Creative activity is interesting and attractive.
Hence, it is quite natural to have a desire to learn it
at any age. At the same time, those who understand
little about such things can also strongly disapprove
of'it. However, such opinions are absurd and should
not be taken into consideration.

The hermeneutic maxim we have revealed is:

“The Universe is such that man can follow his
creative impulses at any age” (Kymnaup 2021: 246).

As the memoirist’s later life proves, the lessons
explicitly and implicitly learned by Susanna from
her grandfather in her childhood were very actively
used by her. Their most obvious application is actu-
ally mentioned in the same fragment of the text: the
memoirist also teaches her children and grandson
to draw the same house. Outside this fragment, the
entire text, even the final lines of the memoirs, tells
us explicitly and implicitly about the paramount
consequences of these lessons of turning to creativ-
ity. Let us list the essential ones (not to mention the
fact that Susanna’s grandson became a profession-
al painter, i. e. made his great-great-grandfather’s
dream come true).

Firstly, Susanna kept painting very enthusiasti-
cally throughout her life; she was gifted and espe-
cially good at portraits.

Secondly, her entire teaching activity was
marked by a prominent creative drive which influ-
enced those around her. Many years later, one of
her pupils told her, “We regarded you as an incar-
nation of Russian literature”.

Thirdly, some of her gifts, namely, those of
a journalist and a writer, were revealed after she
turned 80 years old, and were professionally de-
manded instead of remaining a mere hobby.

For instance, the book which includes the
above memoirs (and not only) was published in
2016, when the author was 87. Death interrupted
her work on the novelette titled “Carambolina, Car-
amboletta”, an impressive non-documentary text.

“After all, ’ve been dreaming of literature
since my childhood...”, the author mentions in the
last chapter of her memoirs.

Therefore, not only the above fragment of

the memoirs, but also Susanna Cusnir’s entire life
proves the validity of the maxim implicitly shaped
by the lesson obtained from the perception of her
grandfather’s personality.

It should be noted that the events which hap-
pened to that family were marked by tragic times:
Susanna and her parents were saved by a miracle,
Susanna’s 17-year-old brother lost his life on the
front, and Haim-Leib went missing at the ghetto.

It might seem that the episodes of learning to
draw a house could have passed into oblivion with-
out a trace. In this case, however, reality confirmed
the efficiency of Besht’s constant of metaphysics
of an act. Haim-Leib’s act reflected in his descen-
dants’ fate repeatedly and in the most favorable
way, confirming that everything was not in vain,
and nothing was accidental.

As the examined memoirs are one of the
granddaughter’s replies in this Dialogue as a Meet-
ing, they implicitly represent the implementation of
the statement “to save everything” of Besht’s meta-
physics of an act.

We would like to mention the statement by
N. Berdyaev among the maxim concepts of con-
structive philosophy correlating with this maxim:

“To me, creativity is less about obtaining a final
result, getting a creative product, and more about
discovering the infinite, flying towards infinity; not
objectification, but transcending. Creative ecsta-
sy (a creative act is always an extasis) is a break-
through into infinity” (bepases 1990: 196).

In fact, it is precisely this flight that is marked
by both this hermeneutic maxim and by the narra-
tive which shapes it.

We would like to correlate the maxim with the
quote by E. Fromm, which, in our opinion, clarifies
what the infinity, where this breakthrough is aimed
at, represents:

“Good consists of transforming our existence
into an ever increasing approximation to our es-
sence; evil into an ever increasing estrangement be-
tween existence and essence” (Fromm 2010).

This correlation results in a conclusion which
is both obvious and somewhat paradoxical.

Good is immanent to man (in particular, such
are creative aspirations embodying his essence);
however, paradoxically, upbringing, which informs
him sufficiently about it, is required to make him
able to actualize his immanent aspiration adequately.

Familiarization with hermeneutic maxims as a
“target” quintessence of other people’s life (noetic)
experience can also play a cathartic role of such in-
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formation. of mankind and the possibility of its disruptions,
Conclusion see: (Kymmnup 2013: 9-11).

The noetic system applied to ethnology can be
regarded as:

e a sort of development of C. Geertz’s ideas
of noetic experience;

e an innovative way of sharing it;

¢ atool for identifying the intrinsic meanings
of ethnic experience and their verbalization.

The above instrumentarium demonstrates its
efficiency for studying ethnological particularities,
such as, for instance, the traditions of upbringing
among the Jews of the Republic of Moldova.

Notes

'The article was written while carrying out Proj-
ect 96-PS 20.80009.1606.02: Evolutia traditiilor si
procesele etnice in Republica Moldova: suport te-
oretic si aplicativ in promovarea valorilor etnocul-
turale §i coeziunii sociale.

2 This term was used by V. Frankl and C. Geertz
specifically in the anthropological sense.

* For developing the definition, a number of
ideas by J. J. Wunenburger (Wunenburger 1994),
V. Frankl, K. Hubner, E. Cassirer, J. Ortega y Gas-
set, etc., was applied.

4 “Sacredness (absolute significance) of the
individual entity” is one of the concepts identified
within the framework of the concept of humaniza-
tion of myth in accordance with K. Jaspers’ concept
of the “Axial Age”. For more details, see: (Kymnup
2017: 35-37). Here and elsewhere, the translation
is ours.

> For developing this definition, the ideas of
A. Schweitzer, 1. Kant, E. Fromm, V. Frankl, M.
Dufrenne, and other philosophers, as well as the
results of the hermeneutic and phenomenological
approach to the particularities of noetic experience,
have been applied; see: (Kymnup 2022: 252-266).

% For details, see: (Cusnir 2019; Kymraup 2017).

" The concept of megamodern is being devel-
oped by our creative group: “The creative group
consisting of Jozefina Cusnir, doctor habilitat, writ-
er, Vladimir Simanschi, stage director, actor, Elena
Cusnir, stage director, writer, and Andrei Simans-
chi, painter, actor, implements these developments
both theoretically <...> and practically, by means of
art projects, including ImproTheatre Studio ZaO;
Chisinau Summer Annual Carnival, etc.” (Cusnir
2019a: 34).

8 For details, see: (Kymaup 2019).

? For brief presentation of the ethical evolution

10 For the definition of the concept of “con-
structive philosophy,” see: (Kymraup 2019: 86-87).

" The description of this source (recommended
by us to be used in ethnological noetic models as
optional) is not provided due to the limited volume
of the article.

12 For details, see: (Kymnup 2020, Kymaup
2021).

13 Correlating the maxim with the ethnic noetic
and chrono-noetic phenomena provides an expan-
sion of the hermeneutic context.

4 For details, see: (Kymmuup 2020a), (Kahn
1993).

References

Cusnir J. 2019. The Concept of Humanization
of Myth as a Polydisciplinary Innovative Structure.
In: Un-Bordering Disciplinarity. Trans-/Cross-/
Post-Disciplinary Approaches to Linguistic and
Literary Research. II Edition. Conference proceed-
ings. Milano: Redidiva Edizioni, p. 35-48.

Cusnir J. 2019a. The Megamodern Epoch: De-
veloping the Concept of the Meaning. In: 6th Cen-
tral and Eastern European “Lumen” International
Scientific Conference NASHS2019. Program &
Working Papers. Iasi: Editura “Lumen”, p. 34-35.

Fromm E. 2010. The Heart of Man: Its Genius
for Good and Evil. https://idoc.pub/documents/the-
heart-of-man-its-genius-for-good-and-evil-6ngee-
koSy6lv (vizited 28.07.2022).

Geertz C. 1973. The Interpretation of Cultures:
Selected Essays. New York: Basic Books, 470 p.

Geertz C. 1983. Local Knowledge: Further Es-
says in Interpretive Anthropology. New-York: Ba-
sic Books.

Kahn G. 1993. Janusz Korczak und die jiidische
Erziehung: Janusz Korczaks Piddagogik auf dem
Hintergrund seiner jiidischen Herkunft. Deutscher
Studien Verlag.

Schweitzer A. 1947. The Spiritual Life: Select-
ed Writings of Albert Schweitzer. Hopewell, NJ:
The Ecco Press.

Wunenburger J-J. 1994. Principes d’une imag-
ination mytho-poiétique. In: Mythe et création.
Collection UL3. Pierre Cazier (Ed.). Villeneuve
d’Ascq: Presses universitaires de Lille, p. 33-52.

bepnses H. 1990. Camomno3nanue (OmbIT
¢mnocodcekoit aprodmorpadun). Mocksa: MO. /
Berdyaev N. 1990. Samopoznanie (opyt filosofskoj
avtobiografii). Moskva: MO.



2022, Volumul XXXII

REVISTA DE ETNOLOGIE SI CULTUROLOGIE

E-ISSN: 2537-6152 75

Kymaup XK. 2020. Jlexanor B acriekre paboTb
Mudororndeckoro cozHanus. In: Intertext, nr. 3/4
(55/56), p. 18-28. / Cushnir J. 2020. Decalogue v
aspekte raboty mifologicheskogo soznaniya. In: In-
tertext, nr. 3/4 (55/56), p. 18-28.

Kymaup XK. 2010. EBpelickas TeMa 1 aBTOpBI-
eBpen B MUpPOBOH juTeparype XX BeKa: acleKThI
screrudeckoro cMpicia. Kummnues: Elan INC SRL.
/ Cushnir J. 2010. Evrejskaya tema i avtory-evrei v
mirovoj literature XX veka: aspekty esteticheskogo
smysla. Chishinev: Elan INC SRL.

Kymuaup K. 2021. HnrepnperatuBHas
STHOJIOTHYECKas MoJeNb «Jlekamor u rapMoHH-
3UPYIOIINE TEPMEHEBTUYCCKUE MAKCUMBI JTOJIKCH-
CTBOBAHHUS: AaCHEKT BOCIUTAHUSA»: Ha MpPHUMEpE
MEMyapHOH Impo3bl ypoxeHku Kwummuesa. In:
Patrimoniul cultural: cercetare, valorificare, pro-
movare. Vol. 2. Materialele conferintei stiintifice
internationale (Editia a 13-a). A. Dolghi (coord.).
Chisinau, p. 240-250. / Cushnir J. 2021. Interpre-
tativnaya etnologicheskaya model’ “Decalogue 1
garmoniziruyushchie germenevticheskie maksimy
dolzhenstvovaniya: aspekt vospitaniya™ na pri-
mere memuarnoj prozy urozhenki Kishineva. In:
Patrimoniul cultural: cercetare, valorificare, pro-
movare. Vol. 2. Materialele conferintei stiintifice
internationale (Editia a 13-a). A. Dolghi (coord.).
Chisinau, p. 240-250.

Kymraup 7K. 2013. K 110-n€THrO KUILIMHEBCKOTO
norpoma: [lamsitaeie narel. Kummnaes. / Cushnir J.
2013. K 110-letiyu kishinevskogo pogroma: Pamyat-
nye daty. Chigindu.

Kymaup K. 2019. MeramonepH Kak cucrema
TPAHCIIUPYEMBIX HWHTEPKYJIBTYPATbHBIX CMBICIIOB.
In: Intertext, nr. 3/4 (51/52), p. 82-92. / Cushnir J.
2019. Megamodern kak sistema transliruemyh inter-
kul’tural’nyh smyslov. In: Intertext, nr. 3/4 (51/52),
p. 82-92.

Kymaup XK. 2022. Meradusuka nocTynka Kaxk
TeMa UMIUTAIIUTHOTO BOCITUTAHUS Yy KUIITMHEBCKHUX
€BpEeB: Ha MaTepuaje MeMyapHO-aHAJIUTUYECKON
HOBeJUTH yporkeHKH Kummaesa. In: Patrimoniul cul-
tural: cercetare, valorificare, promovare. Vol. 3. Ma-
terialele conferintei stiintifica internationala (Editia
a 14-a). A. Dolghi (coord.). Chisindu, p. 252-266.
/ Cushnir J. 2022. Metafizika postupka kak tema
implicitnogo vospitaniya u kishinevskih evreev:
na materiale memuarno-analiticheskoj novelly
urozhenki Kishineva. In: Patrimoniul cultural: cer-
cetare, valorificare, promovare. Vol. 3. Materialele
conferintei stiintifice internationale (Editia a 14-a).
A. Dolghi (coord.). Chishinau, p. 252-266.

Kymnup 7K. 2022a. Hostuueckas cucrema
KOHIICTIIMH KaK WHCTPYMEHT STHOHOAITHYECKOTO
OCMBICJICHHUSI POJM HCTOPUYECKUX COOBITUH B
mporeccax BOCHUTAaHUS y eBpeeB KummHeBa: Ha
npumepe memyapoB WM. Jlainmca. In: Traditii si
procese etnice. Materialele Simpozionului Inter-
national de Etnologie (Editia a IlI-a). Chisinau,
p- 208-219. / Cushnir J. 2022. Noeticheskaya siste-
ma koncepcij kak instrument etno-noeticheskogo
osmysleniya roli istoricheskih sobytij v proces-
sah vospitaniya u evreev Kishineva: na primere
memuarov . Dajlisa. In: Traditii si procese etnice.
Materialele Simpozionului International de Etnolo-
gie (Editia a I1I-a). Chisinau, p. 208-219.

Kymnup K. 2020a. Tpaguuuu BOCHUTaHUS
y eBpeeB PecryOnmmku MonmoBa: TEOpETHUECKHE
npeanocbulku uccienosanus. In: Traditii si pro-
cese etnice. Materialele Simpozionului de Etnolo-
gie (Editia I). N. Gradinaru (coord.). Chisindu: In-
stitutul Patrimoniului Cultural, p. 45-53. / Cushnir J.
2020. Tradicii vospitaniya u evreev Respubliki Mol-
dova: teoreticheskie predposylki issledovaniya/ In:
Traditii si procese etnice. Materialele Simpozionu-
lui de Etnologie (Editia I). N. Gradinaru (coord.).
Chisindu: Institutul Patrimoniului Cultural, p. 45-
53.

Kymnup XK. 2017. ®denomeH rymaHuzanuu
Mudpa B HHTEIUIEKTyaldbHOM mpoze XX Beka.
Chisinau: Pontos. / Cushnir J. 2017. Fenomen gu-
manizacii mifa v intellektual’noj proze XX veka.
Chisinau: Pontos.

Kymuaup C. 2016. CewmeiiHblii noptper B
kuimmHeBcKoM nierzaxke. In: Kymmuup C. [ToptpeTs
Ha (one Bpemenu: eBped Mongosbel. Chisindu:
IpD, p. 5-113. / Cushnir S. 2016. Semejnyj portret
v kishinevskom pejzazhe. In: Cushnir S. Portrety
na fone vremeni: evrei Moldovy. Chisinau: IpD,
p. 5-113.

Jozefina Cusnir (Chisinau, Republica Moldo-
va). Doctor habilitat in filologie, Centrul de Etnolo-
gie, Institutul Patrimoniului Cultural.

Kozepuna Kymnup (Kummnes, Pecmybnuka
Mosnnosa). Jlokrop xabunurar ¢unonoruu, Lleatp
ATHONIOTUH, THCTUTYT KyIBTypHOTO HACIICAHSI.

Jozefina Cushnir (Chisinau, Republic of Mol-
dova). Doctor of Philology, Center of Ethnology,
Institute of Cultural Heritage.

E-mail: cushnir.j@gmail.com

ORCID: 0000-0001-5125-2070



